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The Essence of Modernity

INTRODUCTION

The author of the work translated here is Mirza Yasuf Khan
Mustashar ad-Dowla Tabrizi, one of the prominent liberal thinkers
who contributed substantially to the development of a theory of
constitutional government for Persia towards the end of the
nineteenth century. Biographical information about Mustashar ad-
Dowla can be gleaned from his own works and several other
sources of the period. Although his contribution is universally
acknowledged in his homeland, he is hardly known in the west.
Apart from an article by Mehrdad Kia, a few other studies devote
short sections to his role before the Constitutional Revolution
(1905-1911) in Persia.'

He was the son of Mirza Kazim Aqa T4jir Tabrizi, a merchant
from Azerbaijan, and was born in the city of Tabriz.? In his home
town he followed the traditional curriculum, learning Persian and
Arabic literature and religious sciences, and some elements of
Islamic Law. He started his political career as a secretary in the
English consulate. It was during this time that Mustashar ad-Dowla
became interested in politics and curious about European culture

' M. Kia, “Constitutionalism, Economic Modernization and Islam in the writings
of Mirza Yusef Khan Mostashar od-Dowle” in Middle Eastern Studies, vol. 30,
no. 4, October 1994, pp. 751-777; Abdul-Hadi Hairi, Shi’ism and
Constitutionalism in Persia: a Study of the Role Played by the Persian
Residents of Iraq in Persian Politics, Leiden: Brill, 1977, pp. 30-7; H. Algar,
Mirza Malkum Khan: A Study in the History of Iranian Modernism, Berkeley:
University of California Press, 1973, pp. 139-40.

For a biography of Mustashar ad-Dowla see Muhammad Sadiq Fayz, Mirza
Yisuf Khan Mustashar ad-Dowla Tabrizi, Yak kalima wa yik nama, Tehran:
Sabbah, 1382/2003, pp. 13-23. Our introduction has benefited considerably
from this introduction; also see Y. Aryanpﬁr, Az Saba ta Nima, vol. 1, fifth
edition 1357/1978, pp. 280-86; Mirza Mahdi Khan Mumtahin ad-Dowla
Shaqqaqi & Mirza Hashim Khan, Rajal-i wizarat-i Kharija dar ‘asr-i Nasiri wa
Muzaffari, ed. 1. Afshar, Tehran: Asatir, 1365/1986, p. 95.
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Introduction

and technological progress. In 1270/1853 he resigned his position at
the consulate, and chose to work in the office of the Ministry of
Foreign Affairs. First-hand information about his political career
can be found in his One Word, in which he describes how Nasir ad-
Din Shah appointed him to a position of consul in the town Hajj1
Tarakhan for eight years. In 1278/1861 he returned to Persia and
had an audience with Nasir ad-Din Shah in Tehran. Seventeen
months later he returned to HajjTi Tarakhan. After three months he
set out to travel to several European countries, visiting Moscow,
and later St. Petersburg, where he stayed for six months. Here,
Mustashar ad-Dowla was appointed Chargé d’Affairs. In
1280/1863, he was promoted to Consul General in Tiflis, a position
he held for four years. At the end of 1283/1866 he was promoted to
Chargé d’Affairs in Paris, where he remained for three years. When
he arrived in Paris he visited the ‘Exposition of 1867,” which made
a great impression on him. From Paris, he made four private visits
to London.?

Mirza Malkum Khan (1249-1326/1833-1908) has been
identified as the person, mentioned in One Word, with whom
Mustashar ad-Dowla exchanged ideas about the progress of
European countries and the decline of Persia, but this is far from
certain. His influence is in any case clear from the terms used.
Malkum Khan wrote his Kitabcha-yi ghaybt ya daftar-i tanzimdt
(Booklet inspired by the unseen, or the book of reforms) in
1275/1858-9. This book introduced many key terms such as ganiin
(codified law), islahat (reforms), majlis-i showra (consultative
council), millat (in the sense of nation), hugiig-i millat (rights of the
people) and millt (national). Mustashar ad-Dowla follows Malkum
Khan in his use of these terms to advocate legal reforms, and also in
the literary device of presenting his inspiration as a message
conveyed from the unseen world. While Mustashar ad-Dowla
concentrates on describing the legal system which should result

* Nazim al-Islam Kirmani, Tarikh-i bidari-yi Iraniyan, Tehran, p. 177.
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from the reform, Malkum Khan also advocates the summoning of a
national constitutional assembly: a mechanism for getting the
reform underway.’

According to the author of Tarikh-i Bidari, the friend referred
to in One Word is Malkum Khan, but H. Algar has pointed out that
they were not in London at the same time: Malkum’s appointment
to England did not come until 1873; Mirza Yasuf Khan’s term in
Paris ended in 1870-the same year in which Yak Kalima was
written—and he was back in Tehran by August 1871, at the least.’
Nonetheless, Algar observes that “Malkum’s more remote influence
on the composition cannot be discounted” and it is quite possible
that Mustashar ad-Dowla was inspired to write the treatise by views
he exchanged through letters with Malkum Khin.® Malkum Khan is

* Another Persian reform writer of the period was Mirza ‘Abbas Niri (Abdul-
Baha) whose Risala-yi madaniyya (1292/1875) and Risala-yi Siyasiyya
(1311/1893) set out broader principles for social reform, including reform of
the legal system and institution of a code of law, and rationalisation of the court
system, but also extending to educational reform, democratic accountability,
the separation of the religious and political orders, and the summoning of a
constitutional assembly to achieve these ends. These ideas were interpretations
and applications of the ideas found in his father’s writings (Baha’ u-11ah, 1817-
1892), the founder of the Baha’i Faith. An influence from Babi or Bahai
sources on Mustashar ad-Dowla cannot be ruled out, given the large number of
crypto-Babis and crypto-Bahais among educated and court sources of the time
(see, eg J.R.I. Cole “The Provincial Politics of Heresy and Reform in Qajar
Iran: Shaykh al-Rais in Shiraz, 1895-1902.” Comparative Studies of South Asia,
Africa and the Middle East Vol. 22, nos. 1-2 (2002 [2003]), pp. 119-126).

SH. Algar, Mirza Malkum Khan, pp. 139-40; see also M. Kia, Constitutionalism,
p- 764. Other influences are likely: Shaykh Rifa’a RafT at-TahtawT was sent to
Paris in 1826 and wrote a travelogue which shows a familiarity with French
thought on natural rights, including Montesquieu and Rousseau. He also
translated the French Civil Code into Arabic with a commentary. Since the
structure of the Yak Kalima, with its 19 points, does not correspond to the
structure of the Civil Code, it is possible that he has relied on some such
commentary.

® H. Algar, Mirza Malkum Khan, p. 140.
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the person responsible for coining new words to express modern
European political and social concepts.” One of these coinages was
to use the word ganiin to mean codified law, which is accessible to
the public and rationally administered, in contrast to the way in
which the Shari‘a and the common law were administered in Islamic
countries.

Whoever the friend mentioned in One Word may have been,
Mustashar ad-Dowla says that he asked him: “Why have other
countries achieved such progress, while we have remained in such a
state of lethargy and disorder?”” The friend answers, ‘“The
foundation and origins of the European system of administration are
one word, and every sort of progress and benefit one sees here
result from this single word. (...) The people of your country are far
from the essence of the topic. (...) A few of you attribute the
administrative system and progress of Europe to derivative and
transitory things. Some of you think that they are based on sciences
and industries such as the telegraph, steam-powered boats and
carriages, and military equipment. These are the results and not the
prerequisites. You only form inadequate ideas based on superficial
reasoning. You do not give any attention to the underlying
mechanisms. When you wish to throw open the doors of progress
and civilisation in Persia, you fail to identify the one word at the
beginning of your task. Every time that one of the Muslim scholars
writes on this topic, purely for the sake of service to his homeland,
he describes the history and industry of Europe without referring to
the foundations and origins of their administrative processes. This is
why the efforts of the functionaries of Islamic governments are
fruitless and the writings of authors on this topic are useless and
without impact.”

In 1285/1868-9, Mustashar ad-Dowla was summoned to
Tehran, where he continued his reformist activities. Being a friend

7 On Malkum Khin see P. Avery, Modern Iran, London: Ernst Benn Limited,
1967, p. 1151t.
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of Hajj Mirza Husayn Khan Sipahsalar, who at that time was the
sadr al-a’zam, he received a cabinet post, but after a dispute,
Sipahsalar exiled him to Khurasan in the year 1290/1873-4. Their
friendship reportedly came to an end when Sipahsalar asked him to
break off his friendship with Mirza Mahmad Khan, known as Nasr
al-Mulk. Sepahsalar and Nasir al-Mulk were not on good terms and
often clashed. Mustashar ad-Dowla refused to break off his
friendship, saying: “I am friend to both of you, and I do not desire
to break off my friendship with Nasir al-Mulk without any reason!”
In 1290/1873-4, while he was in Khurasan, he wrote the book
Kitabcha-yi Banafsh or Risdla-yi Rah-ahan (A treatise on the
railway), praising its benefits. To further his modernist ideas, he
asked the clergy to issue a fatwa in favour of building a railway
between Tehran and Khurasan. Because of his involvement with
social and political affairs in Khurasan, it was not long before he
was appointed Governor of this large province. In 1291/1874, he
was summoned to the royal court in Tehran where his services to
the country were recognised. He met Nasir ad-Din Shah, who
offered him a robe of honour, and appointed him to a senior post for
the foreign ministry (wizdrat-i khariji), serving in Azerbaijan.

In 1299/1881-2, the Ministry of Justice fell into the hands of
Mirza Yahya Khan Mushir ad-Dowla Qazwini, who had been
educated abroad and advocated a modern European system of
Justice for Persia. He recruited Mustashar ad-Dowla to his Ministry,
appointed him as his deputy, and granted him the title of Mustashar
ad-Dowla (‘Counsellor of the State’). Mustashar ad-Dowla accepted
this office, emphasising that “the decrees issued and implemented
by the Ministry must be based on the Quran and in accordance with
the code of laws.” Unfortunately, he was not long in this office. He
attributed his resignation to the prevalence of customs such as
bribe-taking and the overturning of court verdicts. During the same
period, articles were published in Persian newspapers such as
Akhtar, in which Mustashar ad-Dowla’s enemies complained about
him and the way he was running the Ministry. Hostile people
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attributed criticisms of the Persian justice system, published in
newspapers, to Mustashar ad-Dowla. They convinced Nasir ad-Din
Shah that Mustashar ad-Dowla was behind these criticisms. This
was reason enough for Nasir ad-Din Shah to order the chamberlain
Mahmiad Hasan Khan to seize him and birch him. He was then
imprisoned for five months and fined heavily. He remained there
until some friends interceded, and he was then placed under house-
arrest. Later he was appointed to a senior post in Azerbaijan, but his
enemies again complained about him. This time, they brought him
and his book One Word before Nasr ad-Din Shah. It is reported that
Nasir ad-Din Shah ordered the guards to beat him with One Word
on his head and face, so that he suffered swollen eyes.® Afterwards,
the Shah sent him in chains to Qazwin where he remained
imprisoned for some time. His house was confiscated and his
stipends were stopped.

Finally he was released from prison through the intercession of
Zill as-Sultan, the prince-governor of Isfahan, and returned to
Tehran. An exceptional source describing his arrival in prison and
his physical and mental condition there is the diaries of Hajj
Sayyah:” “They reported that Sa‘d as-Saltana had ordered that a
carpet should be placed in the room next to ours, and they prepared
the shackles for a traveller who was coming from Tabriz. They
made the preparations, and for that day they shackled all of us
prisoners. That afternoon they said, "He has arrived at the
guesthouse and Sa‘d as-Saltana, bearing the telegram from the
Shah, went to him in person.” I understood that this was someone
very important, and I said "If you see him, tell me what he looks
like! They said, "It is an old and honoured gentleman who has been
broken." One of the soldiers said, "l know his title, for a
consideration I will tell." I said, "If he is a friend of mine, his
arrival is not an occasion for gifts, but rather a new disaster visited

Y. Aryanpiir, Az Saba ta Nimd, vol. 1, p. 283.
? As quoted in M.S. Fayd, Mirza Yisuf, pp. 20-1.
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upon me." He said, "He is Mirza Yiasuf Khan, Mustashar ad-
Dowla.” I was very much dismayed by this news, because this
highly respected man is one of the humane, well-educated and
praiseworthy men of Persia, and he wrote a book known as One
Word, and he was a close friend of mine. They returned and said,
“Sa‘d as-Saltana read the telegram to him in the guesthouse and he
responded: ‘I already knew.’ Because of Yiusuf Khan’s personality,
charisma and dignity, Sa‘d as-Saltana was very ashamed and he
said, ‘One who obeys a command, bears no guilt.” Then he said,
"Entrust your own horses and furnishings to whomever you wish.
The chamberlain is at your disposal: you should go with him.” So
he entrusted his horses and luggage to Mirza Mahmiid Amini, who
was a friend of his. They brought him with the chamberlain and
some of his luggage. When he arrived, we were locked in our
rooms. They placed guards and ordered that nobody should speak.
Then, from the next room, one could hear the sounds of chains and
shackles. When I realised that the honoured person who was
chained and shackled in the next room was Mustashar ad-Dowla,
my heart stopped beating, and I lost the power of speech. My heart
burned to think of the condition of the honourable old man, who
had been devoted, all his life, to dignity and high-mindedness and
the service of his government and the people. I was astounded by
the conditions and trends in Persia. When they brought in the
lantern I said to the chief guard, Ismda‘l, “How could they bear to
put chains on the neck and shackles on the feet of this old man of
eighty years, who has devoted his life to the service of the
government and the people, in this country and in foreign lands?”
He said, “The Shah has ordered it, in a telegram.”

Night fell. It was the first day of the month of Muharram. It was
very distressing for me to see the condition of Mustashar ad-Dowla.
Hope was denied to us on every side. When they confine and chain
such a great man, of such a venerable age, and with all the
weakness of his years, what hope can we have of being freed? The
guard Jafar Qult came in. I was so upset that I had a fever. I said
to the guard: “I would like you to shackle both of my feet, and put a

Vii
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chain on my neck, only, do not put chains and shackles on
Mustashar ad-Dowla. After all, the purpose of chains and shackles
is to prevent the prisoners escaping, is it not? Is there any suspicion
that that noble man would escape, in his condition?” He said: “You
are feverish. If you were not in such a fever, I would do as you wish,
so that you would know how delightful it is!” When the guard went,
I heard the voice of Mustashar ad-Dowla, raised in complaint.
Calling on the guard, who was kind, 1 said: “Go and see what is
being done to this honoured prisoner.” He said: “I am not able to
go. It is forbidden. We may not go from room to room.” I said:
“Ask his guards.” He asked, and they said: “Since Mustashar ad-
Dowla has a hernia and was chained and shackled, his pain has
worsened. He is in a bad way and his breathing is ragged. I said:
“You should inform the guard Jafar Quli.” They said: ‘We are
afraid he will be furious and give us a dressing-down.” I said: “You
know, if anything should happen to him, it would go badly for Sa‘d
as-Saltana and for you all. The Shah would hold you responsible.
He ordered that he should be kept under observation, not that he
should be killed!”

He paid some three hundred thousand fumans for his freedom.
This was a sum he had inherited from his father. After his release he
returned to Tehran, but in 1309/1891 he was again seized and exiled
to Qazwin.

Because Mustashar ad-Dowla had no income, Shaykh Muhsin
Khan granted him 1,000 tumans from the government. He died in
the year 1313/1895. According to Nazim al-Islam Kirmani, the
author of Tarikh-i Bidari, he wrote a will during his final illness,
addressed to his friends, saying: “Whenever I may die, after my
departure, drag me to my grave with ropes when nobody is looking,
because I am going to that Great One, the creator of all beings,
whose majesty and grandeur are unrivalled. May he have mercy on
his humble servant and immerse my soul in seas of his mercy. If at
that time it is not acceptable to transport my body in that way, my
will is that my bier should be carried on the shoulders of common

viii
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porters and buried in the eastern courtyard of Qabr Aqa.”'’ Nazim
al-Islam Kirmant reports that, in accordance with his Will, all his
friends hired porters to carry his bier to the eastern courtyard of that
graveyard, which is situated in Southern Tehran.

Even during his final illness, in 1306/1888 in Tabriz, he
composed a critical letter for the crown prince Muzaffar ad-Din
Mirza. Being feeble and unable to write, he was aided by Hasan ‘Al1
Khan, the Amir-i Nizam. In this letter, he addresses the crown
prince personally, asking him to apply the ideas he had formulated
in his One Word. Since Mustashar ad-Dowla outlines his view on
many issues not covered in One Word in this letter, we have cited it
in its entirety at the end of this introduction.

Both Mustashar ad-Dowla’s One Word and this letter contain
daring statements directed at the ruling king and cabinet. At a time
when the king had absolute power over the whole country and every
critical voice would be silenced by death, Mustashar ad-Dowla
offers an alternative, which will give more freedom to individuals
as well as securing the position of the king. In One Word, he
underscores several time the equality between a king and a beggar
before the code of laws: “The king and beggar, subjects and soldiers
are bound to follow it and no one has the power to oppose the book
of law.” In another place, he emphasises: “there is no place for
interference and giving orders in public affairs on the basis of one’s
own opinion and personal idiosyncrasies, but only in accordance
with what is written in the code of law.” Again he states: “No king
is entitled to decree a single blow of the bastinado for the least of
men.” Surely in an absolutist monarchical system in which all rights
are preserved for the king, the following statement was a direct
insult and undermined the King’s position: “no individual person in
the world, whether king or beggar, civilian or soldier, has the right
to rule. That is, they are not rulers, but are delegated

19 Nazim al-Islam Kirméani, Tarikh-i Bidart, p. 171.
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responsibilities. If they are called ‘rulers,’ this is in a metaphorical
sense, and not in reality.”

The chief aim of Mustashar ad-Dowla is not to criticise the
person of the king, but he lists shortcomings of the government,
describing the appalling situation of Persia compared to European
nations. Towards the end of his letter to the Crown-Prince he warns
the government that if the rule of law is not implemented, people
will demand it violently. Mustashar also states that ‘“others,”
meaning foreign powers, will force constitutional government on
countries such as Persia. The way he chooses to present his reform
was to become familiar in Islamic political literature: every
European idea that he introduces is supported with several verses
from the Quran and traditions. In this way, he tries to convince both
the ruling monarch and the traditional clergy, who had a strong
influence in society, that the ideas of reform, the rule of law, and
constitutional government do not conflict with the Islamic holy law
(shari‘a). On the contrary, they can all be found in the Quran and
traditions.

Despite continual suffering, hardship and adversities,
Mustashar ad-Dowla continued to patiently champion freedom,
justice and liberty throughout his life, as a civil servant and author.
In addition to One Word and his influential letter to Muzaffar ad-
Din Shah, he wrote several other books such as The Joseph
Mystery, The Education of Children, The Book of Reckoning and
other papers and essays that were published in Persian
newspapers. "'

11 The following treatises are also written by Mustashar ad-Dowla and published
in Tehran at Bind Publisher: Tlm-i tabaqat al-ard; Ramz-i jadid-i Yisufi-yi
Tabriz; Risala dar wujiib-i islah-i khatt-i islam. We did not have access to these
sources at the time this research was carried out.

X
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AN EVALUATION OF ONE WORD

In the second half of the nineteenth century, wide-ranging
translations of European works were introducing the reading class
to the concept of political evolution, to European political
philosophy, to the structure of European society. Yak kalima should
be placed in the midst of a virtual storm of books, traveller’s
accounts, newspapers and pamphlets in Persian, in which Iranians
examined themselves in the mirror of Europe. Like many other texts
of the period, such as James Morier’s The Adventures of Haji Baba
of Isfahan, Mustashar ad-Dowla deals with the theme of decline. He
appeals to his wide experience in European countries to lend
authority to his claim that Iranian society was backward in almost
all respects, and that he knew the remedy: introducing codified law.
Yak kalima can be characterised as a demand for justice (‘addlat) as
it was understood in Europe, alongside Islam and religious law.
Mustashar ad-Dowla sees ‘adalat as an old perso-islamic concept,
but claims it can also be found in the French term égalité. His chief
aim in all his writings, particularly his Yak Kalima, is to replace the
arbitrary power of tribal, urban, royal and clerical establishments
with an independent, democratically endorsed, code of law, in
which Muslims and non-Muslims, men and women of all social
classes would be treated equally.

The distinction between religious law and ‘customary’ law (the
latter in fact referring to the administrative law of the state), implies
a separation between the religious order and the political order, each
with its code. He is not saying that the figh books should be
disregarded to return to the pure Islam of the Quran, but that they
should cease to be the law books actually used in the courts: public
law must be based on codes of law that are universally available and
written in the language of the people. The Sharra is implicitly
reduced to a source of law, in the political sphere.

Another theme is the importance of the separation of the
legislature and the executive, and the independence and secure
tenure of the judiciary. On the latter point, Mustashar ad-Dowla

Xi
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clearly explains the rationale, but he appears unable to explain why
it is so important to separate the legislature and the executive,
appealing instead to ‘wise men’ and the fruit of experience.

Although he advocated tenets of liberalism, Mustashar ad-
Dowla’s aim was not to disrupt the religious and monarchical order
of Iran. Rather he tries to build a bridge of text-based arguments
between the foundations of Western political philosophy and
traditional  Islamic  culture, between the Sharia and
constitutionalism. In Yak Kalima, he writes not as an Islamic
reformer, but as a modernist presenting reform in an islamically
acceptable guise. He is writing an apologetic for reform, against
criticism from the religiously orthodox. But in his letter to Prince
Muzaffar ad-Din Mirza he appears as a sincerely religious man,
although he does not share the concerns of the orthodox clerics.
This can be contrasted to Malkum Khan, who had little personal
attachment to Islam, if any, and Akhiindzada, another contemporary
reformist who rejected Islam and was anti-clerical (as well as anti-
Arab).

Rather than criticising the Islamic contribution, Mustashar ad-
Dowla attributes Iran’s backwardness to the failure of Islamic
peoples to understand the Quran and hadith. These foreshadow
many modern principles, and one must be aware of these principles
to correctly understand the meaning of the Quran and hadith.
Driven by the apologetic need to present reform to the orthodox, his
reinterpretations of the texts are sometimes far-fetched, for instance
finding a mandate for public works in the Quranic verse (18:6) “We
have appointed all that is on the earth for an adornment for it, and
that We may try which of them is fairest in works,” and in the
tradition “purify your courtyards.” (page 84). But this question is
also far from the core theme of his work. Like many books, Yak
Kalima would have been stronger with a little pruning towards the
end.
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THE RECEPTION OF ONE WORD

From the outset, One Word was widely praised and its contents
were used during the secret meetings of intellectuals before the
Constitutional Revolution. There were also criticisms on Mustashar
ad-Dowla’s attempt to reconcile the Islamic law with the modern
European justice system. The secularist Fath-‘Ali Akhiindzada
characterised One Word as an “unmatched book™ (kitab-i binazir)
and praised Mustashar ad-Dowla’s attempt to show the
compatibility of Islam with the European system of constitutional
government. Yet Akhiindzada strongly believed that a book such as
One Word would have no impact on the government and people of
Persia.”” In a letter he wrote in 1875 to Mustashar ad-Dowla he
emphasises that the book has the character of a piece of ‘advice’
and in Persia no one listens to any advice. He puts his finger on
several issues, which are difficult points for an Islamic country even
today. The first point, he raises is the equality between men and
women. In his view, the Islamic law accords a lower position to
women and has doomed women to eternal imprisonment, by
stipulating the wearing of the veil. It is because of veiling that
women are taken to harems and innocent youth are castrated to
supervise these harems. The second issue that he considers as an
irreconcilable difference between Islamic and modern European
laws is equality between people, irrespective of their religion. His
third criticism concerns the question of why Islamic law allows
slaves and concubines to be bought and sold. Sexual freedom on the
basis of mutual consent is the fourth point of incompatibility. Under
Islamic law, those who have sexual intercourse outside marriage
should be severely punished. Akhiindzada’s fifth point of criticism
is the religious tax and the requirement to make a pilgrimage to
Mecca. Why, he asks Mustashar ad-Dowla, should one give one

12 For a discussion of Akhiindzada’s criticism on One Word see F. Adamiyyat,
Andishahd-yi Mirza Fath-Ali Akhiindzdada, Tehran: Kharazmi, 1349/1970, pp.
155ff.
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fifth of his income to a divine, and why should a person who has
sufficient means be expected to go to Mecca and spend his money
on Arabs? Other points of criticisms are the death sentence,
amputations for theft, and the use of the bastinado, which in his
opinion belong among savage and uncivilised people."

PUBLICATION HISTORY OF ONE WORD

Information about the publication history of Yak Kalima is meagre.
As indicated in the colophon of the lithographed edition, Yak
Kalima was completed in 1871 in Paris. Several editions have been
published in Iran. We do not know when the first edition was
published. At least two copies of the first edition are autographed by
the author himself. This means that One Word was published
before his death in 1895. This edition is used for our bilingual
edition. A second lithographed edition was published in Tabriz in
1906. It was reprinted in the following year at the Royal Printing
House in Tehran. On the authority of B. Mu’mini, Fayz states that
the book was also published in 1887. Sadiq Sajjadi republished the
book in 1984 in Tehran in a collection of other treatises written
during the Qajar epoch.'* This publication was immediately banned.
Yak Kalima has become very popular in recent years and has been
published at least twice to our knowledge. In addition to Sayyid
Muhammad Sadiq Fayz, who printed the book together with
Mustashar ad-Dowla's letter to Muzaffar ad-Din Mirza in 2003,
‘Ali-Rida Dowlat-Shahi published an edition in 2007."

1> Mirza Fath-‘Ali Akhiindzada, Magalat, Tehran, Awa, 1351/1972, pp. 96-102.

'4 Sayyid Jamal ad-Din Wa‘iz Isfahani, et al, Ru’yd-yi Sadiga - Libds-i taqwa,
(Ras@’il -i Qajari, vol. 4-5), ed. Sadiq Sajjadi & Huma Ridwani, Tehran:
Tarikh-Iran, 1363/1984.

5 Mirza Yusuf Khan Mustashar ad-Dowla Tabrizi, Yak Kalima wa yik nama,
Muhammad Sadiq Fayz, Tehran: 1382/2003; idem, Yak Kalima, ed. ‘Ali-Rida
Dowlat-Shahi, Tehran: Bal, 1386/2007.
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MUSTASHAR AD-DOWLA’S LETTER TO

MUZAFFAR AD-DIN SHAH"®
May I be a sacrifice to the holy dust under your feet, I fear that no
more than three or four days of life are left to this aged servant. As
a servant of your house and well-wisher of your government, I feel
that it is my inescapable duty to offer the final thoughts of this dying
soul to the holy dust under your feet. By the time you read this
petition, this aged servant will have bade farewell to this transitory
world. I am totally confident, as a sincere petitioner and faithful
servant of your house, that I have never betrayed my king or
country. When you read this petition, [know that] there is no place
for denials and counter arguments to a call coming from beyond the
grave for the sake of friendship, truth and righteousness. His
Majesty, the most glorious, may our lives be sacrificed to him, has
been selected and elevated by God almighty to a high station and
excellence, but at the same time God has summoned him to a very
important responsibility as the one worthy of hearing some true but
painful reflections.

It is the firm opinion of political thinkers that the extensive
kingdom of Persia, which is the natural homeland of the king of
Islam, is in a state of jeopardy. The great and rapid progress of
neighbours and action and inaction of obstinate and insolent
courtiers have so dissipated and weakened the power accumulated
over several thousand years by the government of Persia that the
patriots of this land are unable to provide a remedy. However the
opinion of the wise and politicians of all civilised countries is as
follows: The difficulties and dangers Persia is facing can be obviated
with just two words, namely to turn our backs on the ways of the past
and to begin with the establishment of codified law. In this way we

1o The text of the letter is taken from Tdrikh-i BiddrT and bears the following title:
“A letter written by the late Mustashar ad-Dowla, the author of Yak Kalima, to
the late blessed Muzaffar ad-Din Shah, when he was Crown Prince, in
1306/1888. It was written with the help of Hasan-‘Ali Khan, the Amir ad-
Dowla.”
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can gain credibility and the respect that the ancient government and
people of Persia once had in the eyes of foreign people, civilised
nations and neighbouring countries may be renewed. In the eyes of
perceptive observers and right-thinking people, this proposition is so
self-evident that there is no need for arguments or proof. The ways
and means that will ensure the good fortune of the kingdom may
perhaps be acquired in this way. Because then the officials in
government circles, whether high or low, may consider themselves
obliged to apply the articles and instructions of the code in their
work, each according to his rank and position. In this way, legal
equality can be given to all of the people and subjects, of whatever
walk of life and community. The officials should use any measure
necessary to achieve the best interest of the people.

But truly because of the mistakes of ministers and government
officials it is certainly beyond the range of possibility and beyond
human capacity to continue to preserve and guard the splendour and
power of the ancient kingdom of Persia by relying on what our
forefathers did within Persia and abroad. I swear by the dust beneath
your feet, which is the salve to the eyes of Persians, if anyone has the
temerity and selfishness to claim that the present management of
ministries are completely free of inadequacy and failing, and that no
changes are required, this is a claim without substance, clear water
that proves bitter and a report not to be listened to. These misguided
individuals, from their childhood to the present day are addicted to
plundering the poor Persian people. They continue to take away the
honour and power of the nation in exchange of fur-lined coats and
halters adorned with gold. And by saying the words “the ulama’ are
the support of the government and the king,” they excuse their own
guardians of good order and the security of the citizenry — the
flattering servants and the standing army — from government
responsibility.

If the government were to establish the code of laws and institute
reforms in the kingdom, it would become clear that these nonsensical
words have no weight and value in any of the courts and
administrations of the countries that have constitutional
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governments, but only in Asian countries. If, [after Persian reforms, |
the neighbouring governments were to model their procedures on the
guidelines of the ministries, governors and political and diplomatic
officers of the Persian government, what favours the Persian
government could [then] ask of them! And would they not be
granted? There is no authorisation that they would not grant in
favour of the subjects of the Persian crown, whose articles would
benefit Persians. How could they dare or be able to have political
and commercial relations with others in their own country without
the awareness of diplomatic officials of Persia?"

[In European counties] they have a book of procedures, which is
the code of law. Its articles are periodically revised in accordance
with the times, and it is printed every year and is distributed among
the groups and individuals of the nation, even to villagers, farmers
and labourers, by means of newspapers. Thus the duties and
constraints of all of the people are defined. So they progress
continuously. The book of procedures for Persians is the bright ideas
of courtiers: whatever they desire or wish is good, and all else is
pointless. So inevitably, every day they sit back, in all humility and
fine words, granting themselves their own lawful rights in relation to
others.

It is generally said that the government of Persia is thinking of
reorganising government bodies. The wise say that this initiative has
no chance, unless codes of law are established. The political thinkers
and the wise of the age are raising a clamour, because the peoples of
Persia, high and low, consider a code of law as an imitation of the
Europeans. The responsibilities for transforming the civil service we
have inherited are in the powerful hands of the most excellent
individual in the state. And without a code of laws, the steps taken by
government officials to improve the conditions of the peoples and of

'7 The question is who is “they” in this sentence: the Persian people in the present
situation who cannot lift a finger without reference to the Persian government,
or the foreign governments in the hypothetical situation in which Persia
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their subjects has not and will not be compatible with the astounding
progress of this age. They do not believe that the continuity of
Persian monarchy can be [achieved] only by being proud of the
ancestors. The ministers and supporters of the government, in the
light of their own duties and calling on the help of scholars and
intellectuals, must begin to established codes of law and reforms.
Because they think that a code of laws would be contrary to their
interests, they will never take any steps to further this cause, as long
as they live. Therefore it is desirable to reduce the influence of the
neighbouring countries, for they are nurses better loved than
mothers, and ravenous wolves in the guise of lambs, and guests who
destroy your house. Until there is a government under the rule of
law, they will not turn their eyes from their own interests. To achieve,
their aims, they send several cats to chase a single mouse. And to
instigate something in matters of politics or trade, they set in motion
various intrigues against one another. Even if the [Persian] treasury
had as much money as the English, and there were as many
engineers in the factories as among the industrious French, and as
many soldiers trained, ready and mounted as the population of
China, and as many armoured ships as the United States ... still, it
would only succeed if it is with the agreement of political thinkers
and officials in accordance with the requirements of the times. For
one day of every week, they should consult together to settle the
affairs of the government and people on the basis of the truth, in
accordance with the verse from the Quran: “Their consultation is in
the affair.” Because it is self-evident that the commandments of God
in every religion are clear and manifest, and justice is the sun shining
on the peoples of the world, and it is not possible to conceal it among
any people. This aged servant may be said to have learned what he
can of the commandments of the glorious Quran and the example set
by the Prophet in the Traditions, and I have found that the sanctified
religious law of Islam is in no way opposed to law codes that are just.

adopted constitutional government and so dominated the region.
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Today my faculties are collected and I am sufficiently aware to
understand what would be treasonous harm for the holy person of
the Shah and the crown prince, our religion and rite, our country
and its sons. I am especially aware that I am at the point of passing
to the other world, and will stand before the court of justice of the
Creator of the universe. I swear an oath with all my heart, before
God, the Lord of power and might, and inform the sacred thoughts
of the most holy servants of the blessed and most excellent [Shah],
may our souls be sacrificed for him, concerning the matters of the
world as follows: considering the exceptional progress of the
Europeans and the present condition of the people of Persia, it is
inevitable in these difficult times that the government of Persia will
join the ranks of constitutional governments in the near future. The
provisions of the codified law [should] be implemented in
accordance with needs of the king and the country and their natural
character and then you will see the results. Through this
implementation of codified law, these extensive lands and [their]
native peoples and subject peoples will be united under the flag of
patriotism. The just principles of freedom of thought and equal
rights will be enforced, and then no-one will listen to siren voices,
because “present events are a sign of the future.” Therefore, it is
absolutely necessary that he should inform the blessed heart of the
King of Islam (may our souls be sacrificed for him), through sincere
petitions about the equivocation of lying courtiers. Indeed, their
every effort is directed at their own short-term advantages, not to
supporting the sovereignty of the government of Persia. It is self-
evident that in the future no people, whether Muslim or non-
Muslim, will be able to live without a codified law. Whenever they
themselves have not been eager to promulgate a code of law as in
the case of Serbia and other cases, outsiders have forced the
Ottoman government, with all its power, to accept a code of law.
They will also not leave us alone and will force our hand.

I swear by the pure essence of One God that the establishment
of a code of law is not in any way contrary to the true doctrine of
Islam, and will not do any harm to Islam or the Muslims. On the
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contrary, by implementing a code of law, Islam and the Muslims
will attain benefits beyond their expectations. They will be freed
and live peacefully without the interference of foreigners. In the
eyes of the people of the world, they will live in glory and grandeur.

In this condition in which I have no hope of living, it is my duty
to explain some points concerning the relationships between the
Persian government and foreign governments, for the sake of the
officials of the royal House. The conduct of the European
governments and their present policies demand that the matter
should be given the closest attention.

Prior to the war of 1877 between the Russian and Ottoman
governments, the whole civilised world was convinced that all
European countries strive day by day to promote the means of
peace among human kind and prosperity for the peoples of the
world, and seek to universalise the tradition of justice, freedom and
integrity. We were firmly convinced that the source of life, the order
of nations, and the well-being of individuals were all tied to the
political centres of the courts of the European governments. The
people of Europe consider some of the costumes and traditions of
Eastern governments to be savage, uninformed and ignorant while
they characterise the methods of European governments as
educated, civilised and human. But if we are strictly fair, we will
see that the methods of the contemporary Europeans are no
different to those of African savages, because the former savagery
of the Africans has decreased—in fact it is no more—whereas extreme
savagery has become widespread among the Europeans. If they are
satisfied with their own legitimate rights and their objective is
universal wellbeing, why are they building up their military power,
hostility and dominance to such an extent? And they call this
legitimate, while they sacrifice millions upon millions of God’s
creatures without any reason and for the sake of pursuing and
achieving their base lusts. The Persian government is also obliged
to defend its own rights and to use all proper means to establish
friendship with foreign governments. The English and Russian
governments have their rights as Persia’s neighbours, but their
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jealousy and envy for one another put the Persian government in
the most difficult position and in order to protect its rights, it has
been forced to behave in a way that cannot be endured.

In the first place, we should have common policies with the
Ottoman government and Afghanistan, just as we are brothers in
faith and neighbours, and we should consider unity among Muslims
to be a bounty. However the enemies of Islam have not permitted
this, thus far, and they have taken over most Islamic countries. So
long as they live, they will do their utmost to sow disunity among
Muslims, and will use open, secret and spiritual influence to hold
Muslims back from the speedy attainment of their goal. Sad to say,
Muslims today are sleeping the sleep of negligence. The Muslims
above all should be attentive to these issues, putting aside bigotry
and fanaticism, so that they may no longer be afflicted, weak and
despised.

Secondly, they should make a diplomatic and commercial
treaty with the government of France which, after the English and
the Americans, is the richest nation on earth and which has no bad
intentions towards Persia. They should entrust the building of
railways and factories inside Persia to them. The great ambition of
the proud French nation is very like that of the Persian people. With
all the governments they have encountered they have sought to
establish a good reputation, not to practice deception and get a bad
name. It will not be long before the establishment of a bank in
Persia means that all the gold and silver coinage of Persia is gone,
in exchange for trade-goods and European manufactured goods.
Given the government’s high expenditure and low income, it will
not be long before it needs to borrow for the first time from the
Europeans.

If the Persian government were to give the concessions that it
has issued to foreign governments to the French, it would be
possible to obtain a sufficient sum from them at a rate of 3 or 4
percent and the easiest terms, for the purpose of starting factories
and opening mines, and the interest on the debt would be paid from
the yield of the factories and mines. Unfortunately, it appears that
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the courtiers are obtaining this loan from the Russians on the
harshest terms. So much so, that the stain of it will not be washed
from the faces of the Persian people, with water and scrubbing,
until the end of the world. In the light of this borrowing, the
Persians must quickly protect their position in the face of their
neighbours. It is not sufficient for them to simply cling to their own
rights. They say: “It [codified law] is an imposition,” but it is a new
kind of imposition, an imposition that is continually capable of
producing protection and victory, an imposition which is today the
cause of the power and grandeur of the governments of Europe, and
the source of their progress. This will not be possible unless an
effort is made to make all of the diverse peoples who live in Persia
partners with a stake in their country’s good or bad fortune. The
will not become partners and stake-holders unless they are given
freedom to write and to make all efforts to disseminate knowledge
and found colleges. If the tree of equality is to bear fruit, the most
important thing is to put the ministries of justice, finance and the
Royal Household in order, so that by justice, and in accordance
with codes of law, the wealth and possession of all citizens, without
distinction or favouritism or consideration for persons, may be
guarded from domestic or foreign violation. Then the government
itself will have no need for others to establish a bank or build
factories or railways, but will rely on the possessions and wealth of
the peoples of this country. This matter is so vital that immediate
efforts are required.

I am sure that many will slander this aged servant, alleging
that I am an enemy to Islam and the Muslims. This servant has
never voiced any complaint about them. I have put Persia and the
Persians in their hands, and I have resigned myself. Since they do
not understand what I am saying, and they do not understand my
vision, let them say whatever they want to say. Our offspring and
descendants in the future will know whether those libellers are
Muslims or I, who have fought for the progress of the people of this
country like a martyr in the path of God throughout my life, to
prevent the dignity and grandeur of Islam and the Muslims being
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trampled in this way. Now I address a petition without any self-
interest to your Most Sacred Threshold, beseeching you to look
kindly on this aged servant, whose soul will soon ascend to the
Court of Unity, in response to the Exalted Command: “O soul at
rest, return to your Lord,”"® passing from this transitory world
without any regret and repenting my unworthy acts.

'8 Quran 89: 27-8.
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In the year 1270/1853, this least of servants, Yisuf, descendant of
that refuge of compassion Hajjt Mirza Kazim Tabrizi, was directed
by his Supreme Excellency, the lord of beneficence, the august
King of Iran, Nasir ad-Din Shah (may God extend his empire and
reign),' to Hajji Tarakhan to a position (which in French could be
called ‘consul’). I remained there for eight years. I returned in
1278/1851, with the permission of the custodians of the exalted
government of Iran, and was blessed with the privilege of an
audience with that august King. After a stay of seventeen months in
Tehran, I returned to Hajji Tarakhan, as instructed. Three months
later, I left HajjT Tarakhan to undertake a tour, going to Moscow
and then to St. Petersburg. I remained in St. Petersburg as a
replacement for the most excellent Vizier of the exalted
government, the Chargé d’Affairs for six months. Then, in
1280/1863, I was promoted to Consul General in Tiflis.

! Phrases and quotations in Arabic and French are italicized.
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I remained in Tiflis for a full four years. During my stay in that
country I saw such good administration, military power, order and
prosperity, that I continually wished it was possible for Iran, too, to
have this good administration, power, peace and prosperity.

At the end of 1283/1866, I was promoted to Chargé d’Affairs in
Paris by royal decree. I proceeded by way of Istanbul and through
the Austrian Empire. When I arrived in Paris, I witnessed the
Exposition, or Universal Exhibition, of 1867.> During my three
years in Paris, I went on private visits to London four times. During
this time I saw that in France and in England, the military order and
prosperity of the country, the public services, the multitude of arts
and sciences, and the peace and freedom of ordinary people were a
hundred times greater than in Russia. It may sound exaggerated, but
I can say that what I witnessed in Russia was only a foretaste of
what I later saw in Europe. I recognised that this good
administration and progress and peace and prosperity stem from
justice because such sovereignty, wealth, fine cities and buildings
would not be possible without justice, as it is written: “There is no
king without capital and no capital without foundations and no
foundations without justice.” And I knew for a certainty that these
foundations are composed of justice, this wealth and peace were the
results of good policy. But I said to myself: “Given that the
foundations of Islam are based on justice and equity,

% The manuscript mistakenly gives this date as 1267 A.D.
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One Word

and that at several points in the glorious Quran, God the exalted has
praised justice, and that Islamic kings and rulers throughout history
have not rejected justice, why then, have we remained so backward?
Why in this age are we increasingly remote from the progressive
world?”

One day I was thinking about this so intensely that I could not
sleep. I thought I saw a messenger from the unseen, standing
between heaven and earth, who appeared from the West and faced
the lands of Islam. He cried aloud: “O travellers in the path of the
Shari‘a, the ruler of mankind, and O you zealous leaders of the
people of Islam! Where is your victory and authority and where is
your wealth and knowledge. Why in this age do you sit, negligent
and useless, and why do you pay no attention to the progress made
by other peoples? Your neighbours have brought the wilds of the
mountains into the circle of civilisation® while you are still denying
the progress of Europe. There are well-ordered hospitals and
schools for both boys and girls in the smallest of the neighbouring
territories, while there is not even one hospital or school in your
largest city. The village streets in neighbouring countries are
ordered, wide and clean but the streets in your great cities are so
narrow, dirty, crooked and potholed that it is impossible to pass. In
neighbouring countries, they build railways while you have not
even started to use wagons. In neighbouring countries, all processes
and affairs of the people are determined impartially in tribunals
based on a code of law. Today your courtrooms do not contain a
single book of codified law

* Mehrdad Kia (Constitutionalism, 752, 758) suggests that the reference is to the
Russian subjugation of Daghestan, completed in 1859.
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One Word

people force the government to appoint tax-collectors and similar
persons.” by which judges applying customary law could know
their own duty. In neighbouring countries each person brings their
taxes to government offices without any need for a tax-collector. In
your country, “This negligence and lack of careful management
destroys your estate and that of your children; it will cause loss and
great regret. On the Day of Retribution you will be questioned and
will blush. Wake from the sleep of negligence. Take pity on
yourself and the generations to come. With the support and
guidance of the leading figures of the government and in co-
operation and unity with the religious scholars, find your own path
to progress.”

When the messenger from the Unseen had ceased to argue thus,
I awoke. I was in such a state that my whole body was trembling
violently from the force of the assertions of the messenger. Once 1
had regained my composure, I decided to meet with one of my
friends who was fully informed about Islamic historiography and
Traditions, in order to unravel this conundrum: Why have other
countries achieved such progress, while we have remained in such a
state of lethargy and disorder? I went to this friend and presented
my question, wanting to understand this mystery. His response was
that the foundation and the origins of the European system of
administration are one word and every sort of progress and benefit
one sees here result from this single word. He said: “The people of
your country are far from the essence of the topic.” I asked: “What
do you mean?” My friend said: “A few of you attribute the
administrative system and progress of Europe to derivative and
transitory things. Some of you think
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One Word

that they are based on sciences and industries such as the telegraph,
steam-powered boats and carriages, and military equipment. These
are the results and not the prerequisites. You only form inadequate
ideas based on superficial reasoning. You do not give any attention
to the underlying mechanisms. When you wish to throw open the
doors of progress and civilisation in Iran, you fail to identify the one
word at the beginning of your task. Every time that one of the
Muslim scholars writes on this topic, purely for the sake of service
to his homeland, he describes the history and industry of Europe
without referring to the foundations and origins of their
administrative processes. This is why the efforts of the functionaries
of Islamic governments are fruitless and the writings of authors on
this topic are useless and without impact.” I said: “What do you
mean by one word?” “Is it possible to achieve so much progress
through one word? What is this word? Please explain what it
means.” He said: “I shall explain the meaning of the one word and
you should include it in your treatise.”

INTRODUCTION TO THE TOPIC OF THE ONE WORD

My friend said: “The one word that encapsulates all administration
in Europe is the book of law, in which all conditions and routine
administrative procedures that relate to worldly matters are
recorded. The government and the people together undertake to
maintain the continued existence of the law, in such a way that no
individual living whether in France, England, Germany, or Austria
holds absolute power. In other words, in any case that relates to
criminal and civil law or politics and such like matters, he cannot

11



)
5185 ld 2 8 il g ad Jae 253 (i (5) 98 4r 280 O Jlal 5 Canslans
CUS 4y il i gaal 5 2t die G 2 0 g SE 5 Cue
5 Roa sl anil i lad g 1) Ol aS ity Al 5 o la o8
RS Gl 5 il e a8 1 Ll ) el A4S Cunli€ sy Jaiide
Lol cllalioe 230 50 ) Camg pd QS Al Hie 0 4wl 3 ) a3
st 3 ) 3R 50 () Ol

Aaly sl 44 ead 4l Cile 5 g Jsl 4 (355) Js) B4
O s Gl s ) L sena (il 88 dad 4l 0 S aS il ayga (348
Ll ol i 5 (s le Lgd alida 5 Admin (gl )] 5 Al gana e JI S
oS GO 8 a s Gl ssla i) Adieia J) 81 aDll dggad S
e 4a K1 ol ) s Caga ) easa (ol 30a8 4S (5 a0 49 3410
e glale ) alel Ble il ke

Y 5 lepan dll oy [ panaic /5 (il la 8 dlde 434S 35300 ig
D Aed g Y 953 03 ga g (e |y iy (il 8 o (36 Lale /5807
sedgaidana Al A 5300 S jee i ile (B 5 gy Gl 5 S
stel 3Ol glhabia 5 alsa ala ea S gada saxxie i () 55 )
Gyl e dale Jee ol 4S Aty la jed LIS s

_.J}_aM\}Q%ﬁuﬁ\ﬁqx#d\ﬁ\@)dﬁjﬁ%

12



One Word

follow his own personal inclination. The king and beggar,
subjects and soldiers are bound to follow it and no one has
the power to oppose the book of law. You should know that
law in the French language is called loi and it comprises
several volumes, each of which is called a code. For French
people these codes are the same as Sharia-books for
Muslims but there are many differences between the two.

The first difference: the code is written with the approval
of government and people and not according to one opinion.
The second difference is that the French code combines and
orders all the applicable law codes. It is free of uncommon
expressions,  unsupported  opinions and  contradictions,
whereas the books of Islamic jurisprudence also preserve
weak opinions. And there are many contradictions in each of
these rulings in such a way that it is difficult to distinguish
the sound rulings from the weak ones, even for a [traditional]
religious scholar (mujtahid or muft1).

However, it would be better for the most learned of the
great ‘ulama if they were to agree in accordance with the
illustrious command: “Hold you fast to God's bond, together,
and do not scatter” (Quran 3:103). It would be better if they
were to define the laws of SharTa and to write them down.
They should all approve them, and the high functionaries and
representatives of the nation should also approve them, and
they should be preserved in the archive.* By printing many
copies, all the judges and civil administrators from the
highest to the lowest, even town overseers, would know
them, so that the affairs of the common people would be
based on the Sharfa. They would be wunable to issue
judgements contrary to the codified SharTa.

* Literally: khazina, ‘treasury.’
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The third difference is that the French code is written in the
language of the common people. Its meanings and purposes are
easily understood and they do not require any explanation or
marginal gloss. The concept of “to preach the Clear Message” in the
Quran’ thus refers to the book of the code. It should be written
without ambiguities and in the language current in this age so that
everyone can benefit from reading it and may know their duties.

The fourth relevant, and most important, difference is that the
code considers only worldly matters, so that it is suitable for the
condition of every person, irrespective of their ethnicity and
religion. There is a different book for religious matters. In contrast,
in the books of Islamic law, worldly matters are tempered and
mixed with other-worldly affairs such as obligatory prayers, fasting
and pilgrimage. This causes great harm in administering the affairs
of the common people because non-Muslim peoples living in
Islamic lands have no desire to read your code of law. Since
commandments such as fasting, obligatory prayer, pilgrimage,
khums tax (tithing), alms and such like are not in accordance with
the religions of non-Muslim peoples, and they would never act
according to such commandments. But as for the remaining
commandments relating to worldly matters, the duties of all
subjects, of various religions but under one government, are the
same. Thus if the foremost ‘ulama’, wherever they may be, were to
write Islamic codes in separate books such as the book of acts of
worship, the afterlife, and books of civil and commercial matters,

- =

this would not be detrimental to the Shari‘a.

3 E.g. Sura 16 verses 35 and 82, 29.18, 36.17, 64.12: all verses which state that
the role of the Prophets (and by implication religion) is only to deliver a
message, and not to force obedience.
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As it is said in the holy tradition: “You know best in ordering
worldly matters” the ordering of worldly affairs should be entrusted
to capable people.

The fifth difference is that the codes of public (‘urfiyya) and
traditional (‘adiyya) law are also collected, whereas among
Muslims, many questions relating to public and traditional law are
oral and not in the book. So long as the public laws are not defined
in books, it is easy to perpetrate innumerable injustices in the name
of custom and tradition, even though this is not in accordance with
one of the principles accepted by Muslims as part of the law of the
Prophet of Islam. For it has been said: “Recognition as public law is
equivalent to being specified as the religious law (shari‘a).” So it is
necessary that the public law too should be delimited and written
down.

When the emperor or king desires that a code should be
instituted, if it is not related to taxation, he first sends it to the
Senate, that is the grand consultative chamber, and then to the house
of representatives of the people. On the other hand, if it is related to
tax, he first sends it to the house of representatives of the people,
then to the Senate. This procedure is in accordance with the blessed
verse: “Their affair being counsel between them” (Quran 42:38).
And the evaluation and scrutinising and debating of the people’s
representatives is in complete accordance with the exalted
instruction: “Take heed, you who have eyes” (Quran 59:2). And the
virtue of this arrangement in terms of rationality cannot be denied.

Since the French and other civilised nations discuss all matters
through their own representatives, no imposition that they accept
can be a cause for opposition or disagreement, because they
themselves have made the decisions that affect them. In this way,
the emperor or king is also secure,
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since he is relieved of the perfidy of influential grandees and the
mayhem caused by depraved people. Whatever he orders, it does
not face opposition. The affairs of the government officers are also
relieved, since cases and issues that are likely to give rise to
complaints are announced in the chamber of the people’s
representatives, and the opinions of the people are received. If this
is not done, what misfortune and anxiety will be visited on the
government and the people! In Europe, not only the codes of law
but also most administrative affairs are implemented with the
consent of the people and government.

Whoever thoroughly considers these fivefold differences
without bias, will undoubtedly understand that there is no one in
Europe who has unrestrained freedom of action. In other words,
there is no place for interference and giving orders in public affairs
on the basis of one’s own opinion and personal idiosyncrasies, but
only in accordance with what is written in the code of law. In brief,
everyone is bound to the thread of the code. This sentiment is also
presented in the noble Quran: “What, does man reckon he shall be
left to roam at will?” (75:36).

For in a kingdom where a person is bound and is not a camel
left free to wander (i.e. like a camel turned out to graze), everyone
knows his own duty based on specified law and devotes himself to
his own occupation and work. A person cannot commit oppression
and does not suffer oppression, because he knows everything that is
excluded by the code and he will shun it. The code is in accordance
with the principles mentioned above because the government and
the people guarantee it. Its continuity is the source of the security of
the person and property of all people.
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Thus I can claim that the one word mentioned previously can
be explained with the word ‘code’ with the condition that the code
is in accordance with the points made in relation to the five-fold
differences. Every refinement and fair dealing lies in this.
Refinement, wealth and tranquillity all spring from justice. ‘Ali, the
executor of the Prophet, has stated: “Justice is the foundation of
prosperity.””

I asked: “Are codes, whatever their origins may be, universally
valid or void?” He answered: “Although the codes are all valid and
have served as models for so many civilised governments,
nevertheless I have not said that you should copy the code of France
or other governments for yourselves and promulgate it. What I
mean is a book in which all the codes would be applicable, easily
explained, readily understood and acceptable to the people. It is
possible to write such a book, including the conditions I mentioned
in my explanation of the five-fold differences, especially in an
assembly whose members include men of learning and
understanding, men of wisdom and policy. They should gather all
the most respected books of Islam that are available, and all the
codes of civilised governments. In a short time they will be able to
write a comprehensive volume. When such a book, acceptable to
the intelligent men of the nation, has been written and has received
the signature of his majesty the King, and its preservation has been
delegated to a special independent assembly, undoubtedly it would
be the duty of the government and the people to obey the code. The
one word of which I spoke is this.

To prepare such a book in the way mentioned above, that is,
through consultation, is not unprecedented in Islam. One of the
pious stories recounts
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that in the early days of Islam, the companions of the Prophet
borrowed the rules for collecting an army and for preparing
administrative records from the codes of the ancient Persians. The
people of the world know that the one of the kings in India gathered
religious scholars and great men, passing famous and clear
judgements (fatwas).”

When the friend I mentioned had offered these explanations to
this servant, demonstrating his perfect mastery and acute
perception, he concluded the conversation thus: “Now, if you
glance at the contents of the codes of France and other civilised
governments, you will see how the currents of opinion and the
experience of the nations of the world affirm the religious laws of
Islam. You will see that while there are excellent codes in Europe
and the people there have raised themselves to the highest degree of
development by following them, your Prophet has determined and
established this for the Islamic peoples 1280 years ago.”

After completing my discussion with this friend, I set myself to
research the principles of the French codes for some time. After
careful study and deepening into all those codes I found, in
accordance with the verse “not a thing, fresh or withered, but it is in
a Book Manifest” (Quran 6:59) that they are in accordance with the
Quran. Praised be the Perspicuous Law (shar®) that has not been
rendered obsolete by 1280 years of experience. Praised be the Firm
Cord that has not been weakened by the progress of arts and
sciences. It would be better to explain this point by devoting a
chapter to the principles of the French code from its beginning in
order to inform the home-land, so far as I am able.
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THE GENERAL LAWS OF FRANCE

If we were to deeply search and investigate all the parts of the

French codes, it would lead to endless prolixity. Moreover it would

serve no purpose, because all worldly codes are related to time,

place and situation, and the detailed application of the codes are not
fixed, that is, their details are subject to change. However, I can
briefly explain that the unchanging essence of these codes and the
spirit of all the French codes fall under nineeen headings, which are
printed at the beginning of the code. In the first heading of the book

of government and order (known as the constitution), there is a

phrase whose meaning is as follows: “This constitution recognises,

confirms and guarantees those great principles that were
promulgated in the year 1789. These principles are the foundation
of the general law of France.”

I have investigated these great fundamental principles,
considering what has already been said, under the nineteen
headings, which I have translated below. The great fundamental
principles of France are as follows:

1. Equality in judicial matters and in implementing the code;

2. Appointments and promotion in government are open to all
suitable people;

3. Personal liberty: everyone is free and nobody has the power to
infringe this freedom, except according to the rights written in
the code;

4. Full security of persons, and of their honour and property;

5. Everyone is entitled to resist oppression;
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6. Freedom of the press: everyone is free to write and publish his
own thoughts, except for what is in opposition to, or harmful to,
the stipulations of the code. If it is in opposition or harmful, it
may be prohibited and forcefully confiscated;

7. Freedom to form associations: the public are free to come
together if their discussions are not opposed to or harmful to the
code;

8. All government policies are based on the choice and approval of
the people;

9. Political liberty: each person has a say in the election of
representatives and guardians for the colléege élatief, that is, the
institution that passes laws, which is distinct from the cabinet;

10. Taxes and duties are to be levied on the basis of wealth without
discrimination;

11. The amounts of the government’s income and expenditure are to
be specified;

12. Every official and judge is accountable for the conduct of his
office;

13. The executive and legislative powers should be separated in
practice and should not be in one hand, in other words, the body
that establishes the code and the body that administers it should be
distinct and should not be mixed;

14. The judiciary cannot be dismissed;

15. The presence of jurors when investigating crimes;

16. The publication of political deliberations and criminal cases in
the official gazette. That is, every appointment, rank and office
given to any person, and every reprimand and punishment handed
down to criminals, and all statements of the assembly of people’s
representatives, should be faithfully reported in official
newspapers of the day;
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17. No torture;
18. Freedom of the crafts and professions;
19. Establishment of primary schools for the children of the poor.

Now I would like to present some of my own opinions, based on the
French codes, in the hope that this explanation will be of service to
my compatriots.

1. EQUALITY IN JUDICIAL MATTERS AND IN IMPLEMENTING THE CODE

The first section deals with equality in judicial matters and in
implementing the code, that is, the laws written in the code should
be equally enforced on high and low, plebeians and nobles, weak
and powerful, without any discrimination, even if the complaint of
the plaintiff is against the emperor himself. He is subject to the laws
of the code like other people.

We can see how essential this issue is for the establishment of
justice and fairness since it is the very foundation of the holy
religion of Islam. ‘Ukkash and Aba Sa‘id al-Khudarri’s request to
the Prophet for blood-money (gisds), and ‘AlT’s appeal against his
enemy before the judge Shurayh, are recorded in the books of
Traditions. Also it is recorded in the books of history that Abi
Yiasuf, the Caliph’s judge, brought the Caliph Hariin al-Rashid
before the court of Islamic law on the basis of a claim made by a
Jew,
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and he heard the case. Moreover God the Exalted states in the
glorious Quran in the Sura of Women (4:58) “When you judge
between the people ,that you judge with justice.” That is, when you
judge between people, judge with equality (because ‘justice’ in
Arabic means equality and even balance). As it is written in the
Sura of the Bee: (16:90) “Surely God bids to justice and good-doing
and giving to kinsmen; and He forbids indecency, dishonour, and
insolence, [admonishing you, so that haply you will remember.”]
And similarly in the Sura of Food (5:45) “If thou judgest, judge
justly between them.” That is if you are judging, then judge among
them with justice and equality. Also in the same Sura (5:47) it is
written: “So fear not men, but fear you Me.” That is, O you who
judge, do not fear people in issuing just judgement but fear me, for I
am God. And again in the Sura of the Cattle (6: 152), it is written:
“And when you speak, be just, even if it should be to a near
kinsman.” That is, when you deliver judgement, observe the way of
justice and equality even if the condemned should be a close family
member. And again in the Sura of the letter ‘Sad’ (38:26) David is
addressed: “David behold, We have appointed thee a viceroy in the
earth; therefore judge between men justly and follow not caprice.”
That is, truly, O David, I have given you authority on the face of the
earth, therefore give judgement between people in righteousness
and equality. As Muhaqiq has said in the book entitled Divine
Judgement (qadd) about the Islamic laws: “Seek for equality
between the opponents.” Now, we must say forthrightly and in all
fairness and without bias what this entails. What court in the Islamic
world functions in accordance with the principles above? And what
judge in a traditional court (‘urf) is given a code of law so that he
can treat the subjects, who are an honoured trust from God, in
accordance with it?
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For anyone possessed of understanding, it is self-evident that
injustice is detestable and the destroyer of the kingdom. It brings
down the wrath of God and is the cause of all kinds of vice.
Suppose an Islamic judge today brings a malefactor, who has
drunken alcohol or committed some other offences, before the bar.
If at that moment the judge is distracted with many other things, he
may order execution or the amputation of his hand, and if there is
no distraction, he may order him to be taken to the bastinado.® If at
that point the judge is given a letter, he delays with counting the
strokes for the offender because of the letter. If it is a long one, the
offender must endure countless strokes: if it is short, he will receive
fewer. In most cases, the number of strokes is subject to the mercy
of the judge. If the judge is hardhearted, the offender will die under
the rod and if not his toenails will fall out.

All rational thinking and every code and any sense of fairness
will confirm that punishment of every type of crime should be fixed
in advance so that the judges do not have the power to increase or
decrease it. Although it is emphatically stated in the holy law of the
Prophet of the last day, this issue has been totally ignored. And the
discipline of God’s servants is changed at the whim of the judge.
For example, there may be several offenders whose equal guilt has
been established: some are condemned to death, some receive
discretionary punishments, a few are given the bastinado and some
receive robes of honour. If we think about this example, it becomes
clear how much utter injustice and irrationality and unfairness there
is. Such a country cannot escape destruction, disaster, oppression
and subjugation to foreigners. Volumes would not suffice to explain
the injury and harm done to such a country.

® The literal translation of ba chiib bastan is ‘to tie to the plank.” Bastinado is
beating on the soles of the feet and was a common punishment during the Q&jar
era.
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II. SELECTION BY MERIT AND KNOWLEDGE

The second of the nineteen headings in the French constitution
refers to selection by merit. This means that one attains a position or
rank in the government by means of merit and knowledge. The
standard of merit and knowledge does not mean that an army
commander or a judge should be outstanding in literary fields,
rather it means that a commander in his youth has learned sciences
relating to discipline and military engagements, and has seen it in
practice in a military school. Then he should have entered military
service and passed through the ranks, and in due time he may
achieve the rank of commander or general.

In the same way, a judge should first master the procedures of
administration and the science of law. He can gradually advance
from the lowest ranks to a position of responsibility.” He must know
how to treat people who are under him and he should treat them
with equity and justice. In this matter, again, God the beloved has
not left us bereft of guidance, for as it is written in the Sura of the
Inner Apartments (49:13): “Surely the noblest among you in the
sight of God is the most godfearing of you.” That is, the greatest and
the most honoured of you in God’s eyes is the most abstinent
among you. And again in the Sura of the prophet Hid, it is written
(11:3): “and He will give of His bounty to every man of grace.” That
is, God gives every possessor of virtue a reward for his virtue. And
again in the Sura of

" The words are from kad-khuda (lit. ‘chief of a quarter’) to farman-farma (lit.
‘issuing orders’).
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the Family of ‘Imran (3:195): “I waste not the labour of any that
labours among you.” That is, I will not waste the deeds of any doer
among you. And again in the Sura of the Star, it is written (53:51):
“He may recompense those who do evil for what they have done,
and recompense those who have done good with the reward most
fair.” That is, He punishes those who do wrong and rewards those
who do good with a fine reward. And again in the Sura of the Cow
(2:237), it is written: “Forget not to be bountiful one towards
another.” That is you must not forget generosity with one another.
And again, in the Sura of Light (24:38), it is written: “that God may
recompense them for their fairest works.”
The inimitable words of his holiness, the Essence of
Guardianship (‘Al1), “nobility derives from merit and ethics and not
from lineage and firm ties” confirm this point. Also he has stated:

O you who boast of your ancestry, knowing nothing!
Truly, people come from a mother and a father.

Do you not see how they are moulded

from silver or iron, from copper or gold?

Better the glory of a well-proven mind,

with modesty, chastity and virtuous conduct.

And again he states: “There is no merit except for the people of
knowledge, truly they are on the right path, they are guidance for
those who wish to be guided.” On this topic, ‘Allama Hill1 at the end
of his book Salah (Expediency) has written: “Logically, the more
accomplished person takes precedence over

37



1alS &l

oogw 30 5 Leaw 5 il afa) o Jaldl o Jpndal) anndi il
Ld sy ) Y] g Y ol o ) Bn) G ) 5360 a8 (7)) i
Jile ) Gl pae (pl Alls Jai8a 4S8 3 g Jaad (5 gafad au€ uSI
O a5 434S Cad aglla 5 gl mlia 5 asle 4S dlae Cujnan b
To0m B 5 g Al Oliadl 4 Jle da LK G i Jle

.JJ\DJJSJF@GUM\J%‘}&)&JSJDJJA}

(")

) 5l a1 QS8 G i el Apadd Gy s s o il
Gy 2 il 5 alida by g oS 4 Cudie 5l o G508
Ba oS Al 50 1) aal s e Gl IS 5 daete Al
38 )5 o Cugie (5 S sl Ay | S b 5 Canari a5 J5A0
Gsn 1o sl 5 age pus 5 8 R Gl ad me 0B L1 (S
OB S 30 Gl S Ol et Gl 5 AT 5 da s (58 aSa
O L sial (pAll ) b sla jire ) yas oy g 0 25 glad aSilia Caal 23l
pgiled Lo o | sauail lgay Lo g | spuad o | oipl ol Gusld aSCla
o sk e Ledy GBuld R aled gl eyl 4Sulusil (o) iy el
W O @ 5 Buay JdlS o

38



One Word

the less accomplished, since the primacy of the accomplished over
the more accomplished is repugnant to the wise, the all knowing
and all hearing.” In the Sura of Jonah (10:35) it is written: “God —
He guides to the truth; and which is worthier to be followed: He
who guides to the truth, or he who guides not unless he is guided?
What then ails you, how you judge?” How crucial merit and
knowledge are, in the conditions of this age! Everyone who can see
and think knows that contemporary sciences and industry have
reached such a stage that, through them, the uneducated European
people have attained such a degree of ascendancy and progress in
one hundred years that they have made the whole eastern world
dependent on them.

I11. LIBERTY OF THE PERSON

The third heading is liberty of the person, that is the body of every
individual is free and no one has the right to slap or punch any one,
or to curse and abuse. This principle takes numerous forms. For
example, no one is entitled to enter and search the house of any
person; no one may be punished for the fault of someone else; and
no one may be arrested and imprisoned on mere suspicion. No one
may be fined or punished without the verdict of a court under the
code. This is also confirmed in the Islamic code, as God says in the
Sura of the Inner Apartments (49:6): “O believers, if an ungodly
man comes to you with a tiding, make clear, lest you afflict a people
unwittingly, and then repent of what you have done.” That is, O
those who have attained to faith, if a wicked person brings a report
to you, you should conduct a complete investigation to find out
whether it is trustworthy or a lie,
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lest through lack of evidence and not knowing the truth of the
matter, you may breach the rights of any people. Later you may
regret it and repent.

And again in the same Sura (49:12) it is recorded: “O
believers, eschew much suspicion;, some suspicion is a sin.
And do not pry.” That is, O you who possess faith, avoid
thinking 1ll about people. Truly the least suspicion is a sin.
And do not search for anything which is hidden from you.
And again in the Sura of Light (24:27): “O believers, do not
enter houses other than your houses until you first ask
leave.” That is, O you who have attained to faith, do not
enter houses other than your own unless you have close ties.
Again, in the next verse, it is written: “If you find not anyone
therein, enter it not until leave is given to you. And if you are
told, 'Return,’ return; that is purer for you.” Thus, if you do
not find anyone in a house, do not go into it, until the owner
of the house gives you permission. Whenever they tell you to
withdraw, you should do so immediately. And do not insist
on staying, because your withdrawal is purer for you. In the
Sura of the Cow (2:189) it is written: “It is not piety to come
to the houses from the backs of them.”
virtue in entering houses through their roofs.

That is, there is no

IV. SECURITY OF LIFE, HONOUR AND PROPERTY

The fourth heading is security of life, honour and property. This too
is one of the essential teachings of Islam as God the Exalted has
decreed in the glorious Quran (5:35): “whoso slays a soul, not to
retaliate for a soul slain, nor for corruption done in the land
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shall be as if he had slain mankind altogether.” That is if someone
kills a person, except if someone has been killed or corruption has
been perpetrated, such as robbery or fornication, it is as if all people
have been killed. Similarly in the Suras of the Cattle (6:151) and of
the Israelites, it is written: “slay not the soul God has forbidden,
except by right.” That is, do not kill anyone because God has
forbidden killing, except by way of justice. In the Sura of the
Israelites (17:33) it is said: “Whosoever is slain unjustly, We have
appointed to his next-of-kin authority.” That is, we have granted all
the heirs of the person who is killed the authority and power [to
demand] retribution. And again, in the Sura of the Cow (2:178), it is
said: “O believers, prescribed for you is retaliation, touching the
slain; [freeman for freeman, slave for slave, female for female.”]
That is, O believers, you must apply the law of retribution in cases
of murder. In the same Sura (2:179) it is said: “In retaliation there
is life for you, men possessed of minds.” That is, there is a life and
continuity for you in the law of retaliation. O men of understanding.
There are similar statements in the Sura of Women (Sura 4) verse
33,* and in the Sura of the Criterion (Sura 25) at verse 68.

As regards the security of reputation and family honour, it is
stated in the Sura of Light (24:2): “The fornicatress and the
fornicator — scourge each one of them a hundred stripes.” That is,
flog the man and woman who commit fornication, one hundred
lashes. There are similar verses in the same Sura, verses 4 and 6.
And in the Sura of the Criterion (25:68)

¥ The reference appears to be to verse 29: “(...) And kill not one another.” Verse
33 refers to the appointment of the heirs. Such minor differences in the
numbering of verses are not unusual.

?4-6: “And those who cast it up on women in wedlock, and then bring not four
witnesses, scourge them with eighty stripes, and do not accept any testimony of
theirs ever. (...) And those who cast it up on their wives having no witnesses
except themselves, the testimony of one of them shall be to testify by God four
times that he is of the truthful.”
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it is said: “(...) nor slay the soul God has forbidden except by right,
neither fornicate.” In addition to these verses that have been
mentioned, the penalty of stoning for the fornicator who is, or has
been, married is one of the indubitable principles to guard security
of reputation and family honour."

In relation to the security of property, in the Sura of the Table
(5:41), God the Exalted has said: “And the thief, male and female:
cut off the hands of both.” That is: cut off the hands of the thief be it
man or woman. These lucid verses constitute a clear and decisive
code on the security of the person, honour and property. Thus it is
clear that this code as contained in the nineteen principals of French
law is also consonant with the commands of God and the code of
Islam. The French have respected these noble codes. Over a period
of forty years fifteen million French people became forty million,
whereas in our country in the recent years we have not heard of any
estimated population higher than nine million.

V. DEFYING INJUSTICE

The fifth of the nineteen headings of the code is that each individual
is required to defy injustice. Any intelligent person will see that
most of the virtues, ease, prosperity and security of Europe are due
to this law. Since this command is the chief foundation of justice
and fairness, God the exalted at several points in the glorious Quran
has commanded or encouraged that it be respected. For example, in
the Sura of Imran (3:104) “Let there be one nation of you, calling to
good, and bidding to honour, and forbidding dishonour; those are
the prosperers.”

' Having quoted the Quran, which specifies only 100 lashes for adultery,
Mustashar ad-Dowla here indicates that he nevertheless accepts the customary
ruling of death by stoning.
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That is, they should be some of you who call the people to do good
deeds and command and encourage them to do approved things and
forbid unworthy things that are the cause of the ruin of the country
and insecurity. And anyone who does this work will have their sins
forgiven. Likewise in the Sura of Had (11:113) it is said: “And lean
not on the evildoers.” That is: do not be partial to those who have
committed oppression. And again in the Sura of the Family of
Imran, verse 106 it is said: (3: 110) “You are the best nation ever
brought forth to men.” And the Sura of Repentance, verse 133
(9:112)" and in the Sura of Pilgrimage, verse 42 (22:41)"* and the
Sura of the Bee, verse 92 (16:89)" and the Sura of Lugman the
Wise, verse 16 (31:17)'* there are clear verses and subtle
commandments of the same sort.

The benefits of this code have led to freedom of speech and of
the pen. Every person, whether high or low, can write and publish
with full freedom anything that comes to his mind about the well-
being, expediency and peace of the country and the nation. If people
accept his thinking and ideas, he will be praised, otherwise they will
vilify and reject him.

'19:112: “Those who repent, those who serve, those who pray, those whojourney,
those who bow, those who prostrate themselves, those who bid to honour and
forbid dishonour, those who keep God's hounds — and give thou good tidings to
the believers.”

1222:41: “If We establish them in the land, perform the prayer, and pay the alms,
and bid to honour, and forbid dishonour; and unto God belongs the issue of all
affairs.”

"% 16:89-92: “And the day We shall raise up from every nation a witness, then to
the unbelievers no leave shall be given, nor shall they be suffered to make
amends. And when the evildoers behold the chastisement, it shall not be
lightened for them, and no respite shall be given them. (...) Surely God bids to
justice and good-doing and giving to kinsmen; and He forbids indecency,
dishonour, and insolence, admonishing you, so that haply you will remember.”

'“31:17: “O my son, perform the prayer, and bid unto honour, and forbid
dishonour.”
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Thus, this noble code is also in accordance with the Islamic
code. On this subject, Shaykh Tiisi"> writes in his book An-nihdya
al-ahkam (““The Ethics of ordinances”): “Commanding the good and
forbidding what has been condemned are Islamic duties. They are
incumbent on every individual. No one is permitted to neglect them
or to subtract from them. Commanding the good and forbidding
what has been condemned are two obligations, upon the heart, and
tongue, and hand for whoever is capable...

VI. FREEDOM OF THE PRESS

The sixth heading is freedom of the press. Some of the ordinances
of this freedom fall under the laws concerning sciences and
education. In so far as what is printed relates to sciences and
philosophy, there are many relevant Quranic verses and Islamic
traditions and I will cite some of them. And some of the ordinances
of this freedom fall under the principle of commanding good and
forbidding what is condemned. If something is printed, by way of
books, pamphlets, newspapers or whatever it may be, and it relates
to those obligations, some of the ordinances of that right to defy
injustice also cover it. Consequently, its line of argument will refer
it to one of the ordinances mentioned, and ‘“the reference
necessarily implies the thing referred to.” And if something printed
on a topic is harmful to the faith or to the ethics of the society or if
it is contrary to the laws (code), it is obligatory to eliminate that
harm. In a noble tradition it is said: “Eliminate the harm.” In the
eyes of all Muslims, this tradition is the essence of the basic
principles of Islam.

5 Tusi (955-1067) also known as Shaykh at-Ta’ifa.
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It should be recognised that in the United States of America,
England, France, Switzerland, Belgium and Greece, the press is
completely free. And today in Paris there are one hundred
publishers and six hundred booksellers.

VII. FREEDOM OF ASSEMBLY

The seventh heading is the freedom of assembly. Every grouping
and association is free at any time to gather in specific meetings and
to discuss and debate any academic or political question, or the
doings of the government or matters affecting their own means of
livelihood, without any impediments. And the people of every kind
of guild have specific associations, whether they are notables, skill-
tradesmen, the military or agriculturists. Although they have
different ideologies, all the associations are united in concern for
the permanence and the progress of the government.

In the time of the Prophet, the organisation of assemblies was
open and free (but always for one purpose). So much so that the
most important companions of the prophet would gather in separate
groups each day in the Nabi mosque, and they would present any
subtle issue to Him for information and elucidation. The Prophet
would go up to the pulpit and would solve the difficulties and
clarify the issue in front of all the people. Once, when the Prophet
appointed Usama [Ibn Zayd] to lead the army and had issued a call
to arms, a group of the Prophet’s companions objected that Usama
was a young man and expressed doubt about his competence.
Although Usama had left the city with the army, people made him
stop on the road. Then the Prophet came out of his house, ascended
the pulpit, and demonstrated Usama’s competence with examples,
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so that the companions were satisfied and stopped cavilling.
Although His blessed body was weak and wounded, he gave no
thought to His own distress.

VIII. ELECTION AND APPROVAL BY THE PEOPLE

The eighth heading is that the election and approval by the people is
the basis of all the government’s administration. This concept is
contained in the book of many significations [the Quran]. For those
of sound mind its compelling nature needs no elucidation. It is also
found in the texts and laws of Islam. One blessed verse in the Sura
of the Family of ‘Imran (3:159) says: “Hadst thou been harsh and
hard of heart, they would have scattered from about thee.” That is,
had you been rough in bearing and harsh of speech, verily your
companions would have dispersed from your circle. And the noble
verse (42:38) “Their affair being counsel between them” is a subject
on which much more could be said. This is one of the reasons for
seeking the opinions of others.

IX. ELECTING DEPUTIES

The ninth heading in the nineteen folds code of France is the right
of the people to elect deputies, even in opposition to the cabinet. By
virtue of this, the people have a considerable role in debating and
scrutinising the doings of the government. Such deputies (in French
terminology député) are chosen by the people in accordance with
clear and fixed provisions in the written Code. They assemble in the
council known as the Corps Législatif, that is, the council that
passes the laws of the code. A basis for this can be found in the
sacred Islamic law, under the heading of ‘consultation,’
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which is one of the greatest codes of Islam. In the glorious Quran,
God the Exalted commanded his own messenger in the Sura of the
Family of ‘Imran (3: 159): “take counsel with them in the affair.”
That is, consult your companions about matters. The Prophet
consulted with the foremost of those who had accompanied him
from Mecca and of the Muslims of Medina, with regard to how the
people could be called to congregational prayer. There is another
example, in the battle of Uhud. His own blessed opinion was to
remain fortified in Medina, but the opinion of his companions and
the people favoured leaving the city. Having consulted the general
opinion, the Prophet of God preferred their opinions over his own.
And again there is a sound Islamic tradition that on one occasion the
Prophet had left Medina intending to perform the greater and the
lesser pilgrimage. At one of the stopping places he summoned a
counsel of his companions to consult. It is also reported that the
Refuge of the Messengers of God said: “He who consults before
starting an enterprise, will not suffer misfortune.”

The inimitable formulation of ‘Ali, that “There is no good
outcome if consultation is neglected,” confirms this saying. And
similarly in his celebrated work, he states: “Consultation is one of
the essential principles of the religion and way of God in both
worlds, and it is obligatory for the people God created, from the
Messenger of God to the least of creatures.” That is, consultation is
one of the principles of the religion and way of God for the whole
world and it is a right for all people, from the Messenger of God to
the least of creatures. In short, purely in order to establish the
example of consultation among the Muslims, the Messenger
consulted on every issue with his companions.
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X. TAXES AND TRIBUTE IN PROPORTION TO WEALTH

The tenth heading is that taxes and tribute are in proportion to
wealth, without discrimination. This is not determined merely by
the decree of the Emperor nor on the basis of the government’s
demands, but rather on the basis of individual income and profits
each year. The rate of taxes is set with the approval of the body of
the people’s representatives, which is in fact the approval of the
people. Therefore, the people will bring the tax they have to pay at
an appointed time and place without the intervention of a tax-
collector.

What perfect justice this is! Each person ascertains his own
dues, on the fixed basis, and pays it honestly. This is done on the
basis of equality without discrimination. That is, everyone, high or
low, has to give a fixed proportion of his profits or income to the
government, and no one is exempt. This is entirely in accordance
with the Islamic law, as the amount of tithes and alms and the times
they are due are set out in the glorious Quran and noble traditions,
and no one is exempt from these duties.

It should be noted that in France their primary basis is to first
ascertain the ability of people to pay and the amount of money they
have to pay annually. Only then do they make demands and collect
it. This basis is in essence consonant with Islamic law. As the Quran
and the religious traditions say, beliefs come before deeds and
deeds follow beliefs. The primary duty is to believe in the necessity
of tithes and alms. God does not accept the alms of those who do
not believe.
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XI. PRINCIPLES OF INCOME AND EXPENDITURE OF THE GOVERNMENT
The eleventh heading is that the principles of income and

expenditure of the government should be written. The dues of the
people need to be specified and this fixed amount must be in
balance with the government’s expenditure. Necessarily, if the
expenditure of a certain government is not known, it is not possible
to fix taxes justly. Thus the total need of ministries such as the
ministry of defence, and of internal and external affairs and such
like are stipulated. That is, for instance, they stipulate in advance
how much money will go to the ministry of war and how much for
internal affairs and how much for external affairs. This prevents
excessive expenditure by the government and injustice to the
subjects. On the other hand, the people know about the
government’s necessary expenditure and they do not hesitate to pay
their dues. This foundation is also in accordance with all that is
written on the subject of communication and understanding in the
holy Islamic law. One tradition states: “You who are present, inform
those who are not present.” That is, you who are present in this
meeting, inform those who are absent.

On this subject there is evident proof. In the majority of his
sermons, the Prophet repeated after each section “Have I said
enough?” If the listeners said, “yes” and did not ask for more
explanation, the Prophet would go on to the next section.

We should understand that the best sort of governance is based
on proper ethics. This saying comes from Aristotle and is in
accordance with reason and the transmitted teachings of religion.
Thus, it is necessary to base the government’s policy fundamentally
on correcting and refining the citizens’ morals and not on people’s
degenerating ethics.
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As a result, the majority of political policies in Europe have a strong
effect on the refinement and improvement of people’s ethics. The
issues of determining taxes and the publication of expenditures,
which I previously explained, belong to this category of policy. In
Islamic countries today, when tax collectors are appointed over the
people, individuals have no idea about the government’s
expenditures, so they think that their taxes are spent for the leisure
and pastimes of those in authority. Therefore, in order to find a way
to evade their obligations towards the government, most people use
legal constructions or fraud, lying, hiding their capital, and
concealing their possessions. The result is that their honest Islamic
morality degenerates. Moreover, when tax collectors find out about
their ways of deception and lying, they take them to prisons and
birch them. Naturally the people suffer from fear, humiliation, and
dishonour. The virtues of chivalrous behaviour, courage and noble
ambition perish.

In the past, the English government would fix taxes on the basis
of an investigation of each person’s income. Today however, they
have abandoned this method and rely on each individual’s word. In
other words, having defined those sources of income that are in the
interest of the government and the people, and in accordance with
the code, they ask each individual, and accept what each says. They
collect taxes on the basis of a person’s income, based on his own
report.

It is remarkable how much trust they put in individuals, and
how much they have refined the people’s ethics. They have become
accustomed to truthfulness and honesty. From the day that they
applied this policy, the government’s tax revenues have grown day
by day.
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They have learnt that, whereas in the past ten out of every hundred
people would lie about their obligations, today it is no more than
five.

XII. MINISTERS’ RESPONSIBILITIES

The twelfth of the nineteen headings is that every minister,
commander and notable is answerable for his own sphere of
responsibility. The reason that he is responsible is that each official
is obliged to follow the provisions of the code like other people with
responsibility. And this is also found in Islamic religious law. In the
holy Quran, every responsibility is summarised in the formulation
“Obey, and bring forth”."® This is preached to the mass of the
people, and even to that essence of prophethood. No-one is
excluded from responsibility. Muslims, who believe that the
prophets and saints have been entrusted with a task, cannot exempt
any ruler or commander from responsibility. The tradition “each of
you is a shepherd, each is answerable for his flock” confirms this
sentiment.

XIII. SEPARATION OF THE LEGISLATIVE FROM THE EXECUTIVE POWER
The thirteenth heading is the separation of the legislative power
from the executive power. This means that one body is responsible
for establishing and compiling codes of law, and implementation
and enforcement are in the hands of a separate body. The former
should not have anything to hope or fear from the latter, so that each
of the two is

6" Not an exact Quranic citation, but two verbs which are found together as

aspects of the believer’s duties. The author intends us to read it as “obey, and
let it be seen [that you have obeyed].” See for example Sura 24:56, “Come
forward with the zakdar dues, and obey the messenger,” or Sura 58.13, “Come
forward with zakat dues, and obey God and his messenger.”
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able to guard their own preserve with perfect freedom and
independence. Even if a hundred volumes were devoted to the
benefits and virtues of the separation of these two functions, a
thousand and one more benefits would have to be omitted. All the
progress, power, capacity, wealth, social development and
commerce in the European states at the present time result from the
separation of these two functions. All regions of the east are seen to
lack order, wealth and power, and to be deficient in industry, trade,
and agriculture. This is due to the mixture and confusion of the two
functions. On the basis of investigation and experience, the wise
men of the world say that if the two functions are mixed
indiscriminately in a government, weakness and decline must result,
and it may even result in the downfall of that government.

Once again, this praiseworthy European law is also one of the
ancient laws of Islam. For in former times, legal experts were
independent in their own tasks, and the governor and sheriff were
independent in the task of implementation.

Although in reality the compilation of laws and their
implementation are bound to one source, that is, the oneness in the
institution of the imamat, a structural distinction is necessary. As
Shaykh ‘Alf Karraki'’ in his commentary on Shara’i* al-islam'® in the
chapter dealing with “command what is accepted [and forbid what
is reprehensible]” said: “The difference between a judgment and a
fatwa is that the judgment is a declaration in a legal opinion
concerning a personal event such as the judgment for a certain
person establishing the debt for another person who has committed
a misdeed.

'7 Known under the names Muhaqqiq the second and al-Amili (c. 870-940 A.D.)
'8 The author of this book is al-Hilli, known as Muhaqqiq the First
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A legal opinion on the other hand is an explanation of the ruling in
religious law, not linked to any specific event but in general. It is in
essence an explanation of a question of religious law.

XI1V. MEMBERS OF THE JUDICIAL BODIES

The fourteenth heading is that the members of the judicial bodies
(the courts of justice and the supreme constitutional court) cannot
be dismissed. The post of judge and of senator (that is, membership
of the supreme court) are perpetual. The benefits of this provision
are many. Firstly, these people have accumulated experience and
understanding in difficult matters. Secondly, they should work for
the government and people without self-interest. Thirdly, because
they are assured of the continuity of their appointment, they have no
need for the patronage of any person, whose pleas they would then
be obliged to accept. Once again this provision is in conformity
with the Islamic law, since the dismissal of an officer from his post
without any cause or confirmation of the accusation against him
would be injustice and oppression, which are forbidden in Islamic
law.

XV. THE ROLE OF JURORS

The fifteenth heading is the presence of jurors when investigating
crimes. Jurors are individuals who have been selected by the people
of a country from among honourable, upright and trustworthy men.
There are at least twelve jurors. They are always present when
crimes and serious offences are investigated before the courts of
justice. The judge hears the evidence for the defence and the
arguments
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of the plaintiff and claimant, then he hands the matter to the jury to
investigate and determine the truth and asks for their opinions. They
go to a certain place in private. After consulting and investigating
among themselves, they give whatever they have decided,
unanimously or by majority vote, to the judge. The juries do not
have the right to issue judgement, or to decide on the severity of
punishment. Their considerations are confined to clarifying
opinions and evidence.

This principle is also contained in Islamic law, under the
heading of consultation, since they could be called counsellors. On
this topic, Shaykh TusT has written a chapter on Decision:

Whenever a dispute arises, the judge should have knowledgeable
and upright people present when hearing the case, and during the
counter arguments, from all the schools of law. If a case arises
that needs clarification, they can answer and present their
arguments in the matter. If they are present, they should be
involved and be consulted, and if they are not present, one should
call them. And if a ruling is issued, if it is agreeable, they need not
oppose it, but if it is wrong they are obliged to clarify how it
should be [and so forth.]

The word juror in French refers to somebody who has sworn an
oath, because when jurors have been chosen in accordance with the
established law, they swear an oath that they will always adhere to
truth and justice, and will form their opinions based on evidence
and arguments, giving every one his due, without any favouritism.
And also, that they will deliver their decisions based on uprightness
and sincerity. Thus the juror is bound by oath in fulfilling the duties
of a counsellor. It will be evident that the principle of the selection
of jurors in the particular case of European courts
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has become necessary because the judicial office is permanent.
Since, under their laws, the judicial office is lifelong, sitting judges
have permanent power. Therefore to limit this power, it has been
found necessary to appoint jurors and counsellors. The jurors give
their findings in one case, and other jurors are appointed for the
next case.

XVI. PUBLICATIONS OF THE GOVERNMENT

The sixteenth heading is the publication of the political debates and
criminal acts and official speeches of the representatives of the
people in government newspapers. This law is in complete
accordance with the principle of the promulgation of Islamic law, as
was explained under the eleventh heading, and it follows from the
law of the freedom of the press.

XVII. ABSENCE OF THE RACK AND TORTURE

The seventeenth heading is the absence of the rack and torture.
Since a particular punishment for each crime is specified in the
book of the code, physical torture to obtain a confession or for any
other reason is not possible. The punishment for each offence is
fixed in advance in the book of the code. None of the judges,
governors, or army commanders has the power or temerity, on their
own initiative, to subject a suspect who is in their power to the birch
or the rack or other excesses, whether to obtain a confession or for
any other reason, without a legal decree. In fact,
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birching is forbidden in their code, and they use no curses or insults.
They do not even apply such punishments, which are contrary to
human dignity, to horses, mules or other beasts of burden. This
noble law, too, is in accordance with the Islamic code. For God the
exalted has said in the Quran: (6: 160) “[Whoso brings a good deed
shall have ten the like of it]; and whoso brings an evil deed shall
only be recompensed the like of it.” And again in the Sura of the
Bee (16: 126) “And if you chastise, chastise even as you have been
chastised.” The same can be found in the Sura of the Family of
Imran (3: 24)" and in the Sura of the Crowds, verse 70.%

Note that the maxims of Islamic law regarding punishment
are abandoned and forgotten in the Islamic world today, whereas
the people of Europe have seized and understood them. I should
state here that in the law of the Prophet, one of the fundamental
principles is that judges and rulers should wherever possible
“breach the prescriptions” that is, should do what they can to lighten
the physical punishment. In civilised societies, which are made up
of licentious and neglectful people, the individual certainly cannot
be exempt from committing crimes and offences deserving the
specified physical punishments (hudid). If magistrates were to
apply the method of imprisonment and the rack, how many would
have to be hanged and how many would be disgraced! The
fundamental nature of society in this civilised world demands that
life and reputation should be protected. Therefore it is necessary to
prefer the protection of life and reputation over execution and the
rack, and so far as possible to overlook vices. And this preference
and overlooking

' The verse is 3:25 in the usual numbering: “But how will it be, when We gather
them for a day whereon is no doubt, and every soul shall be paid in full what it
has earned, and they shall not be wronged?”’

%039:70: “Every soul shall be paid in full for what it has wrought; and He knows
very well what they do.”
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would not be possible without abolishing interrogation and the rack.
There is a tradition from the Prophet about this point: “Avoid the
prescribed punishment wherever you can.” That is, lighten the
administration of the prescribed punishments wherever possible.

In Europe, in order to complement this law, the kings have the
authority to remit punishments or to pardon. For instance, no king is
entitled to decree a single blow of the bastinado for the least of men.
But all the kings are entitled, when any person has been condemned
to death by the court of justice, to commute the sentence to
imprisonment, on the condition that the relatives of the person who
has been killed agree. It should be noted how much this causes love
and sincerity in the heart of people with respect to the king. In fact,
the kings are established as the source of forgiveness and mercy.
Even more astonishing is that the situation in the East today is quite
the opposite. “Behold the differences between here and there.”

XVIII. FREEDOM OF CRAFTS AND PROFESSIONS

The eighteenth heading is the freedom of crafts and professions.
The rulings of the Islamic religious law on this form of freedom
point in the same direction as the absolute freedom [in the west].
Note that in Europe, freedom has been the principal cause of
progress in crafts and professions. If an individual wishes to enter
any profession or branch of industry, there will be no obstruction or
criticism from anyone. Moreover, there is another aspect to the
code. If someone discovers a craft or a work, either his own
government or other civilised governments will grant him the rights
to it, for a specified period under legal conditions, and he will
benefit. As a result,
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everyone focuses their thoughts on contriving something new, so
that trades and industry progress and expand.

XIX. ESTABLISHING SCHOOLS AND TEACHER-TRAINING COLLEGES

The nineteenth and last heading of universal rights is the right to
have primary schools and teacher-training colleges for the sake of
the education of the children of the poor. Because the teaching of
sciences and letters is regarded as the most necessary matter and the
primary duty in Europe, the education of the children of the poor
and needy and even of the blind, is considered as a universal right.
Many of the rulings of the religious law, based on the verses of the
Quran and the traditions concerning the Prophet which praise
knowledge, are relevant here. For example, in the glorious Quran
(58:11) God the exalted says: “God will raise up in rank those of
you who believe and have been given knowledge.” That is, God the
exalted has promised lofty ranks for the people of science and
knowledge. And again in the Sura of the Crowds (39:9) He says:
“Are they equal -- those who know and those who know not?” This
points to the precedence of the knowledgeable and the low rank of
the ignorant. Yet again in the Sura of the Cow, verse 272.2! the Sura
of Ta Ha, verse 113 (20:114),* the Sura of the Clot of Blood, verses
3 and 4 (96:3-5),”

21 2:272. “He gives the Wisdom to whomsoever He will, and whoso is given the
Wisdom, has been given much good; yet none remembers but men possessed of
minds.”

#220:114: ““O my Lord, increase me in knowledge.”

3 96:3-5: “Recite: And thy Lord is the Most Generous, who taught by the Pen,
taught Man that he knew not.”

7



s

V&gl il pul e 5 €04 Jado g 3 5 €Y 4 CisiSie o5

0 din Opdlae Enaa 5 o3 5e 8 Aily sl ale bl 5 CipE

Qlia 4S8 Gl Hghe |oallue ol ads QUS o Gladg ale ciliad

103 a i All 5 aude 1) L sy il
et A5 SN g albe Aalla g A A Al 8 alall | galed
aldY aldy 5 Aaa dalay (V] el daided 5 alga 4o Sl
s s il ) dises e 5 alall 5 dall Jlee 48Y 4 5
soshall (&Gl 4 2l b aliall 5 dda ) (8 )
sie sl s ehe¥l e 23l g el 5 ol e Jial
O Al 5 336 il 8 aglend Ll 44 401 gy eAY)
e 5 5 ph U el 5 agllec) (Ba i agllady 38y 5 a8 U
el iRy sl Lgiaialy g agils 8 4SO

78



One Word

the Sura of the Spider, verse 42 (29:43),** the Sura of the Bee,
verse 45 (16:48),” and the Sura of the Children of Israel, verse
13 (17:15),” the high station and benefits of science have been
eloquently emphasised. The tradition reported by Ma‘ad ibn Jabal
regarding the excellence of science and teaching in the collection
of Ibn ‘Abd al-Bara confirms that Muhammad said:

“Study science, for truly, this is a good deed and seeking it is an
act of worship and studying it is praise of God and the search for
it is striving in the path of God (jihad) and teaching it to one who
does not know it is an act of charity and sharing it freely with
one’s people is the cause of union. For truly it consists of the
distinguishing marks of permitted and forbidden things and is the
guiding light on the path of the people of Paradise. It is the
companion in time of fear and the friend in exile, the counsellor
in the world, the guidance underlying fortune and misfortune. It
is armour against foes, and virtue in doing good. Through it God
elevates peoples and he makes them leaders and paradigms in
virtue. Their example is followed and their doings are imitated,
their works are studied and their traditions are transmitted. The
angels seek their friendship and pass their wings over

#* 29:43: “And those similitudes — We strike them for the people, but none

understands them save those who know.”

¥ 16:48: “We sent not any before thee, except men to whom We revealed:
'Question the people of the Remembrance, if it should be that you do not know
-- with the clear signs, and the Psalms; and We have sent down to thee the
Remembrance that thou mayest make clear to mankind what was sent down to

them; and so haply they will reflect.”

% 17:15: ““Read thy book! Thy soul suffices thee this day as a reckoner against
thee.' Whosoever is guided, is only guided to his own gain, and whosoever goes
astray, it is only to his own loss; no soul laden bears the load of another. We

never chastise, until We send forth a Messenger.”
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them. All things moist and dry and the great fishes of the sea and its
creatures, and the wild animals of the land and its cattle ask
forgiveness for them. For knowledge is life for the hearts, dispelling
ignorance, and light for the eyes, curing blindness. One who attains
to knowledge attains the most excellent station, and the most
exalted degree in this world and the world to come. Reflecting on it
is equivalent to fasting, and teaching it is equivalent to giving gifts
to one’s family. And through it comes the recognition of the
permitted and the forbidden. It is the leader of reason and reason
follows it. The fortunate will be inspired while the iniquitous
deprived.” And in another place he says: “Knowledge will not be
entirely eliminated among the people, unless the ‘ulama’ are taken
from us.”

That is, knowledge will not cease, and will not die, unless the
‘ulam@’ cease. And again he says: “Seek knowledge from the cradle
to the grave.” We should note the significance of Ali’s inimitable
saying: “Knowledge is of the two kinds: knowledge of physical
things and of the religions, and intelligence is of two kinds:
intelligence in earning a livelihood and intelligence concerning
[our] ultimate destination.” Here, the knowledge of physical things
takes precedence over knowledge of religions. While there are
many schools in Iran, they teach the sciences relating to our
ultimate destiny, but do not give instruction regarding the means of
livelihood. But has the Prophet not said: “One who has not secured
the means of livelihood has also not attained to his ultimate
purpose.” And in that part of the sciences, Persian education is as a
lamp in the presence of the sun, and a droplet beside the sea as
compared to the knowledge of industry and the means of livelihood
of the people of Europe.. One ray of the sunlight of European
sciences has shone on Iran: the technologies of printing,
vaccination, the telegraph, and photography exist here. Their
benefits and virtues require no explanation.
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Finally, we must add two explanations. First, that the crux of
the matter should be understood, because it embraces the argument
and conclusion. And the root principles of European governance are
contained within it. It is this, that no individual person in the world,
whether king or beggar, civilian or soldier, has the right to rule.
That is, they are not rulers, but are delegated responsibilities. If they
are called ‘rulers’, this is in a metaphorical sense, and not in reality.
Then who is a ruler? In other words, who is the fountainhead of
rulership? The Islamic religious law and the opinions of the learned
men of Europe are in agreement on this point: the ruler is God
himself: “Is not God the justest of judges?” (95:8).

From this sentiment, it is evident that all the principles and
essential doctrines that God has specialised for us in our characters
and intellects and has entrusted to us through the prophets, have as
their outcome, our happiness. For this is what God decrees. The
Islamic tradition “The tongues of men are the pens of truth, and
everything that reason prescribes, is prescribed by the religious
law, and vice versa,” is strong evidence on this point. Another
tradition, “what the faithful see as a good thing, is good in the eyes
of God,” 1s an elegant commentary on this issue.

The second explanation is this: from what has been said in this
treatise, it has become clear that those 19-fold rights, although they
are called the rights of the French people, are in fact the rights of
ordinary people and of Muslims, nay, of all civilised societies.
Since all of them are in accordance with the principles and verses of
the Quran, they are the decrees of God. It is obligatory that we
should put them into effect, and model our practice on them. In this
way we may attain the blessing referred to in the noble Quranic
verse (6:153): “This is a Book We have sent down, blessed; so
follow it, and be godfearing; haply so you will find mercy,” and we
may be safe, and escape God’s wrath, as mentioned in the noble
verses (5:47-50): “Whoso judges not according to what God
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has sent down -- they are the evildoers. Those who do not give
judgement according to what God has sent down, they are wrong-
doers. Those who do not give judgement according to what God has
sent down, they are sectarians.”

To conclude this book, there are some of the finer points of the
civil codes in France and other European countries, of which God
the Exalted, in his perfect compassion and mercy, has not kept us in
ignorance, or excluded us from their announcements and warning.

To give one example: in Europe they have introduced various
means for the revival of individuals, such as building hospitals, and
training swimmers to save people from drowning. There are other
institutions but to mention them would lead to prolixity. On this
point God the Exalted says in the Quran (5:35): “whoso gives life to
a soul, shall be as if he has given life to mankind altogether.”

Again, the ordering, purification and beautification of cities,
roads and villages is in accordance with noble verse (18:6) “We
have appointed all that is on the earth for an adornment for it, and
that We may try which of them is fairest in works.” The Islamic
tradition known as the Lesser Jami®, “purify your courtyards” points
in the same direction. There is also verse 72, in the Sura of the
Heights.”

Another point is the correctness of weights, measures and coins
which God the exalted has eloquently emphasised for us at various
places in the Quran. For example, there is the Sura of the Cattle,
verse 153,% the Sura of the Height, verse 83,” and the Sura of the
Children of Israel, verse 73*°

17:74: “And remember when He appointed you as successors after the people of
Noah, and increased you in stature broadly; remember God's bounties; haply
you will prosper.”

% 6:153: “And fill up the measure and the balance with justice.”

%9 7:84: “So fill up the measure and the balance, and diminish not the goods of the
people.”

39°17:35: “And fill up the measure when you measure, and weigh with the straight
balance; that is better and fairer in the issue.” Verse 73 does not refer to
measures: this appears to be a mistake by the author.
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and the Sura of the Poets, verses 181-83°!' and the Sura of the
Stinters* and the Sura of the Prophet Hiid, verses 85-6.%

Another point is the exploitation of minerals, especially iron, as
required by the noble verse: “And We sent down iron, wherein is
great might, and many uses for men,” (57:25) which draws attention
to this beneficial work.

Another point is that documents, title deeds, and contracts are
registered in a special Ministry. Verse 282 of the Sura of the Cow
(2:282), which begins: “O believers, when you contract a debt one
upon another for a stated term, [write it down, and let a writer write
it down between you justly,]” is sufficient argument on this matter.

Another point is care and punctiliousness in the preparation and
arrangement of military matters such as having weapons that match
those of the enemy; having provisions laid ready; the reliability of
individual soldiers in war; having educated and well-informed
officers; and, once the enemy has surrendered, dealing with them
mercifully. These points are found in Sura 47 verse 5, Sura 61verse
3: Sura 3 verse 200 and Sura 47 verse 8.*

1 26:181-83: “Fill up the measure, and be not cheaters, and weigh with the
straight balance, and diminish not the goods of the people, and do not mischief
in the earth, working corruption.”

32 83:2: “Woe to the stinters who, when they measure against the people, take full
measure but, when they measure for them or weigh for them, do skimp.”

¥ 11:85: “And diminish not the measure and the balance. I see you are
prospering; and I fear for you the chastisement of an encompassing day.”

3 47:4-5: “When you meet the unbelievers, smite their necks, then, when you
have made wide slaughter among them, tie fast the bonds; then set them free,
either by grace or ransom, till the war lays down its loads. So it shall be; and if
God had willed, He would have avenged Himself upon them. He will send their
works astray.” 61:4: “God loves those who fight in His way in ranks, as though
they were a building well-compacted.” 3:199-200: “Their wage is with their
Lord; God is swift at the reckoning. O believers, be patient, and vie you in
patience; be steadfast; fear God; haply so you will prosper.” 47:7-8: “O
believers, if you help God, He will help you, and confirm your feet. But as for
the unbelievers, ill chance shall befall them!”
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There is one word explaining the aforementioned concepts as
they occur in the commandments of the Quran, and clear verses. If
God grants his assistance, I will write a separate treatise on this
topic.

Because of the misunderstanding of the peoples of eastern
countries, they have remained very far from the developed world.
One of these errors is that they say that worldly matters are for other
people and our concern is with the Day of Judgement. But is it not
reported in an Islamic tradition: “How excellent are the pious and
their descendants for a pious believer, because through the wealth
he gains the merit of giving alms and succour for the needy and
meeting the needs of the Brethren. In this respect, Imam Sadiq has
said: ‘If someone walks around the House for one week, God
records six thousand good deeds for him and erases six thousand
sins and he is elevated by six thousand ranks. But to fulfil the need
of a believer is better than if he goes around and around [the
Ka‘ba] ten times.”

And in the poem attributed to “‘Alf we find:

One youth for whom the world is bountiful:
for him there is no world to come.

Another man for whom the world is vile:

he finds a source of glory in the world to come.
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Another attains to both the worlds,

by merging this world with the world to come.
Another man is barred from this world and the next;
for him there is no “this world” or “to come.”

In the glorious Quran (17:72), God the Exalted has said: “And
whosoever is blind in this world shall be blind in the world to come,
and he shall be even further astray from the way.” That is, any man
who is blind in terms of insight in this world, and does not see the
right way, will also be blind in the world to come and further from
the path.

If it be said that the intention of God in this verse is that anyone
who does not know God while in this world and has not recognised
the unicity of God, a unity without any partner, is blind and lost, I
would reply, I am not required to explain the degrees of knowledge
of God and of the recognition of the unicity of the Necessary Being
among the people of Europe. Great men should devote themselves
to investigating this matter, going there and doing business and
associating with them, and with an unprejudiced eye observe their
condition. Thus they can learn that there is no obstacle in the way of
doing business and association with the people of Europe.35 God
has not forbidden attracting the hearts and affection and association
with non-Muslims, rather we are commanded to deal with them
with love and justice, as it is written in the Sura of the Woman to

3 Mustashar ad-Dowla wants to read the verse to mean that a person blind to the
needs and requirements of this world while he is in it, will be similarly blind in
regard to spiritual realities in the next world. But it could be objected that the
meaning is that those who are blind to religious truths in this life will not have a
second chance in the next world, and that the Europeans, with their doctrine of
the trinity, are therefore eternally damned. Moreover, if Trinitarian Christians
are regarded as polytheists, it would be forbidden to associate with them.
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be Examined (60:8): “ (...) as regards those who have not fought
you in religion’s cause, nor expelled you from your habitations, that
you should be kindly to them, and act justly towards them; surely
God loves the just.” That is, God has not held you back from those
who have not warred against you in the way of faith and religious
community and have not forced you from your homeland. Deal
fairly with them and give judgement regarding their rights with
justice. Truly God loves those who are just.

Again, in the Sura of Inner Apartments (49:13), it is written: “O
mankind, We have created you male and female, and appointed you
races and tribes that you may know one another.” That is, O groups
of people, truly we have created you from the man and the woman
and we made you cultures and tribes for the sake of your knowing
one another. It is self-evident that until there are close relations and
association between diverse peoples, they cannot be familiar with
one another’s situations and affairs. So long as they do not have the
benefit of knowing one another, they cannot profit from one
another’s trades, manufacturing and machines. There is no room for
doubt that if the most important and wise figures of Islam should
rise, in obedience to the saying of ‘Ali: “Leave the homelands in
search of distinction and travel, because there are five benefits from
travelling: driving away care, earning a living, growing in
knowledge and manner, and the company of the glorious,” and
were to go to Europe and observe their type of civilisation with their
own eyes, on their return to Iran they would prepare the means for a
thousand different advances and would obtain the blessing promised
in the noble verse (17:70): “We have honoured the Children of
Adam and carried them on land and sea, and provided them
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with good things, and preferred them greatly over many of those We
created.” That is, truly we have ennobled the children of Adam and
caused them to mount quadrupeds on land and set them on boats on
the sea. And we gave them the daily needs from the pure and
delicious food and set them higher than many of those we have
created.

PoSTSCRIPT ]

Every pure being that God the Exalted created on earth, in whatever
place and among whatever people he may be, turns to one centre
and one source. And whoever is wicked, in whatever place and
among whatever peoples, and whatever type of evil we may be
speaking of, turns to the source of evil. Therefore, we should adopt
and benefit from every sort of good thing among the causes of
civilisation such as order and justice, tranquillity and prosperity,
development and the prevention of disease, flourishing commerce
and strong government, the education of the people both male and
female, progress in every type of industry, developing the main
roads, widening and clearing the streets, the correction of weights
and measures and of the weight and purity of gold and silver
coinage etc., in whatever place and among whatever sect we may
find them. This is in accordance with the noble verse (5:108): “O
believers, look after your own souls. He who is astray cannot hurt
you, if you are rightly guided.” That is, O you who have accepted
the faith, you should protect your own souls and none who have
gone astray will harm you, for you have found the right guidance.
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There are many divine verses and Islamic traditions regarding
the necessity of development, wealth and the use of the bounties
bestowed by God. For example, with regard to the necessity of
public buildings and making roads, God has said (71:19-20): “And
God has laid the earth for you as a carpet, that thereof you may
thread ways, ravines." There are similar verses in Sura 14 verse
37,°° and in the Sura of the Cow verse 27 (2:29),” and there is also
the following noble tradition: “The one who neglects this world for
the next world, or the next world for this, is not better than you. The
best of you is he who seizes this world and the next.” That is, your
excellence is not that you neglect the world for the sake of the next
world, or the next world for the sake of this world, rather the best of
you is that person who benefits from both this world and that.
Another noble tradition says, “Cultivate this world as if you would
live forever, and cultivate the next world as if you would die
tomorrow.”

In Europe it is unacceptable and prohibited to speak ill, slander
or curse anyone who is outside the religion and traditions of the
Europeans. They do not concern themselves with a person’s religion
or rite. People do not ask one another, “What is your religion or
church?” Such questions are very impertinent. Truly, one could say
that in this respect too they have acted in accordance with the noble
verse (6:108) “Abuse not those to whom they pray,

% The author is apparently referring to 14:32: “It is God who created the heavens
and the earth, and sent down out of heaven water wherewith He brought forth
fruits to be your sustenance. And He subjected to you the ships to run upon the
sea at His commandment; and He subjected to you the rivers and He subjected
to you the sun and moon constant upon their courses, and He subjected to you
the night and day, and gave you of all you asked Him. If you count God's
blessing, you will never number it; surely man is sinful, unthankful!”

372:29: “(...) It is He who created for you all that is in the earth (...).”
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apart from God, or they will abuse God in revenge without
knowledge. So We have decked out fair to every nation their deeds;
then to their Lord they shall return, and He will tell them what they
have been doing.” That is, do not curse those who pray to one other
than God, and do not mention their shameful deeds, because then
they too, in response, may say unworthy things about God, by way
of going one step further, and without any knowledge. In the same
way, we have adorned for each group its own behaviour. When they
have returned to their Creator, (76) then they are told what they
have done.”

PoOSTSCRIPT 11

The Europeans have realised the value of the bestowals and verses
of God better than the people of the East, and they have taken great
pains to implement the meaning of the word of truth in the Quran
(20:21): “And among his signs (...) is the variation in your
languages and your colours.” 1t is because of the value of knowing
the bestowals of God that many people in Europe, men and women,
know at least three or four foreign languages. In the East, if
someone speaks a foreign language, people raise a thousand protests
against him. In the libraries of Paris and London I have seen books
in more than fifty languages.

Copied in Paris on Friday 20™ of the holy month of Dhul-qa‘ada,
1287/ 1871.
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Index of the references to the Quran

2:27: “It is He who created for you all that is in the earth.”

2:178: “O believers, prescribed for you is retaliation,
touching the slain; [freeman for freeman, slave for
slave, female for female.”]

2:179: “In retaliation there is life for you, men possessed of

minds; haply you will be godfearing.”

2:1809: “It is not piety to come to the houses from the backs
of them.”

2:237: “Forget not to be bountiful one towards another.”

2:272: “He gives the Wisdom to whomsoever He will, and

whoso is given the Wisdom, has been given much
good; yet none remembers but men possessed of
minds.”

2:282: “O believers, when you contract a debt one upon
another for a stated term, [write it down, and let a
writer write it down between you justly,]”

3:24: “But how will it be, when We gather them for a day
whereon is no doubt, and every soul shall be paid in
full what it has earned, and they shall not be
wronged?”

3:103: “And hold you fast to God's bond, together, and do
not scatter.”

3:104: “Let there be one nation of you, calling to good, and
bidding to honour, and forbidding dishonour; those

are the prosperers.”



3:110:
3:159:

3:159:
3:195:

3:199-200:

4:58:

5:108:

5:35:

5:41:

5:45:

5:47:

5:47-50:

6:52:

6:108:

“You are the best nation ever brought forth to men.”
“hadst thou been harsh and hard of heart, they would
have scattered from about thee.”

“take counsel with them in the affair.”

“I waste not the labour of any that labours among
you.”

“Their wage is with their Lord; God is swift at the
reckoning. O believers, be patient, and vie you in
patience; be steadfast; fear God; haply so you will
prosper.”

“when you judge between the people, that you judge
with justice.”

“O believers, look after your own souls. He who is
astray cannot hurt you, if you are rightly guided.”
“whoso gives life to a soul, shall be as if he has
given life to mankind altogether.”

“And the thief, male and female: cut off the hands of
both.”

“If thou judgest, judge justly between them.”

“So fear not men, but fear you Me.”

“Whoso judges not according to what God has sent
down -- they are the evildoers;”

“And when you speak, be just, even if it should be to
a near kinsman.”

“Abuse not those to whom they pray, apart from
God, or they will abuse God in revenge without

knowledge. So We have decked out fair to every
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6:151:

6:153:

6:153:

6:160:

774

7:84:

9:112:

10:35:

Index

nation their deeds; then to their Lord they shall
return, and He will tell them what they have been
doing.”

“slay not the soul God has forbidden, except by
right.”

“And fill up the measure and the balance with
justice.”

“This is a Book We have sent down, blessed; so
follow it, and be godfearing; haply so you will find
mercy; lest you should say,”

“Whoso brings a good deed shall have ten the like of
it; and whoso brings an evil deed shall only be
recompensed the like of it.”

“And remember when He appointed you as
successors after the people of Noah, and increased
you in stature broadly; remember God's bounties;
haply you will prosper.”

“So fill up the measure and the balance, and diminish
not the goods of the people.”

“Those who repent, those who serve, those who
pray, those who journey, those who bow, those who
prostrate themselves, those who bid to honour and
forbid dishonour, those who keep God's hounds —
and give thou good tidings to the believers.”

“‘God — He guides to the truth; and which is worthier
to be followed — He who guides to the truth, or he
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who guides not unless he is guided? What then ails
you, how you judge?’”

“He will give you fair enjoyment unto a term stated,
and He will give of His bounty to every man of
grace.”

“And diminish not the measure and the balance. I see
you are prospering; and I fear for you the
chastisement of an encompassing day.”

“And lean not on the evildoers.”

“It 1s God who created the heavens and the earth, and
sent down out of heaven water wherewith He
brought forth fruits to be your sustenance. And He
subjected to you the ships to run upon the sea at His
commandment; and He subjected to you the rivers
and He subjected to you the sun and moon constant
upon their courses, and He subjected to you the night
and day, and gave you of all you asked Him. If you
count God's blessing, you will never number it;
surely man is sinful, unthankful!.”

“We sent not any before thee, except men to whom
We revealed: 'Question the people of the
Remembrance, if it should be that you do not know —
with the clear signs, and the Psalms; and We have
sent down to thee the Remembrance that thou mayest
make clear to mankind what was sent down to them:;

and so haply they will reflect.”
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“And the day We shall raise up from every nation a
witness, then to the unbelievers no leave shall be
given, nor shall they be suffered to make amends.
And when the evildoers behold the chastisement, it
shall not be lightened for them, and no respite shall
be given them. (...) Surely God bids to justice and
good-doing and giving to kinsmen; and He forbids
indecency, dishonour, and insolence, admonishing
you, so that haply you will remember.”

“Surely God bids to justice and good-doing and
giving to kinsmen; and He forbids indecency,
dishonour, and insolence, [admonishing you, so that
haply you will remember.”]

“And if you chastise, chastise even as you have been
chastised.”

“‘Read thy book! Thy soul suffices thee this day as a
reckoner against thee.” Whosoever is guided, is only
guided to his own gain, and whosoever goes astray,
it is only to his own loss; no soul laden bears the load
of another. We never chastise, until We send forth a
Messenger.”

“Whosoever is slain unjustly, We have appointed to
his next-of-kin authority.”

“And fill up the measure when you measure, and
weigh with the straight balance; that is better and

fairer in the issue.”
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“We have honoured the Children of Adam and
carried them on land and sea, and provided them
with good things, and preferred them greatly over
many of those We created.” That is, truly we have
ennobled the children of Adam and caused them to
m

“And whosoever is blind in this world shall be blind
in the world to come, and he shall be even further
astray from the way.”

“We have appointed all that is on the earth for an
adornment for it, and that We may try which of them
is fairest in works.”

“And among his signs (...) is the variation in your
languages and your colours.”

“‘O my Lord, increase me in knowledge.””

“If We establish them in the land, perform the
prayer, and pay the alms, and bid to honour, and
forbid dishonour; and unto God belongs the issue of
all affairs.”

“The fornicatress and the fornicator —scourge each
one of them a hundred stripes.”

“The fornicator shall marry none but a fornicatress or
an idolatress, and the fornicatress — none shall marry
her but a fornicator or an idolator; that is forbidden
to the believers. (...) And those who cast it up on

women in wedlock, and then bring not four

106



24:27:

24:28:

24:38:

25:68:

26:181-83:

29:13:

29:43:

31:17:

38:26:

Index

witnesses, scourge them with eighty stripes, and do
not accept any testimony of theirs ever.”

“O believers, do not enter houses other than your
houses until you first ask leave and salute the people
thereof.”

“If you find not anyone therein, enter it not until
leave is given to you. And if you are told, 'Return,’
return; that is purer for you.”

“that God may recompense them for their fairest
works.”

“nor slay the soul God has forbidden except by right,
neither fornicate.”

“Fill up the measure, and be not cheaters, and weigh
with the straight balance, and diminish not the goods
of the people, and do not mischief in the earth,
working corruption.”

“O mankind, We have created you male and female,
and appointed you races and tribes that you may
know one another.”

“And those similitudes — We strike them for the
people, but none understands them save those who
know.”

“O my son, perform the prayer, and bid unto honour,
and forbid dishonour.”

“David behold, We have appointed thee a viceroy in
the earth; therefore judge between men justly and

follow not caprice.”
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“Are they equal -- those who know and those who
know not?”

“Every soul shall be paid in full for what it has
wrought; and He knows very well what they do.”
“Their affair being counsel between them.”

“When you meet the unbelievers, smite their necks,
then, when you have made wide slaughter among
them, tie fast the bonds; then set them free, either by
grace or ransom, till the war lays down its loads. So
it shall be; and if God had willed, He would have
avenged Himself upon them. He will send their
works astray.”

“O believers, if you help God, He will help you, and
confirm your feet. But as for the unbelievers, ill
chance shall befall them!”

“O believers, if an ungodly man comes to you with a
tiding, make clear, lest you afflict a people
unwittingly, and then repent of what you have done.”
“O believers, eschew much suspicion; some
suspicion is a sin. And do not pry.”

“Surely the noblest among you in the sight of God is
the most godfearing of you.”

“He may recompense those who do evil for what
they have done, and recompense those who have
done good with the reward most fair.”

“And We sent down iron, wherein is great might,

and many uses for men,”
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“God will raise up in rank those of you who believe
and have been given knowledge.”

“Take heed, you who have eyes.”

“As regards those who have not fought you in
religion’s cause, nor expelled you from your
habitations, that you should be kindly to them, and
act justly towards them; surely God loves the just.”
“God loves those who fight in His way in ranks, as
though they were a building well-compacted.”

“And God has laid the earth for you as a carpet, that
thereof you may thread ways, ravines.”

“What, does man reckon he shall be left to roam at
will.”

“Woe to the stinters who, when they measure against
the people, take full measure but, when they measure
for them or weigh for them, do skimp.”

“Is not God the justest of judges?”

“Recite: And thy Lord is the Most Generous, who
taught by the Pen, taught Man that he knew not.”

109



Backlist Iranian Studies Series:

J.C. Biirgel & Ch. van Ruymbeke (eds.)
Nizami: A Key to the Treasure of the Hakim
ISBN 978 90 8728 097 0

J. Coumans
The Rubdiyat of Omar Khayyam. An Updated Bibliography
ISBN 978 90 8728 096 3

F. Lewis & S. Sharma (eds.)

The Necklace of the Pleiades. 24 Essays on Persian Literature, Culture
and Religion

ISBN 978 90 8728 091 8

A. Sedighi
Agreement Restrictions in Persian
ISBN 978 90 8728 093 2

A.A. Seyed-Gohrab
Courtly Riddles. Enigmatic Embellishments in Early Persian Poetry
ISBN 978 90 8728 087 1

A.A. Seyed-Gohrab & S. McGlinn (eds.)

Safina Revealed. A Compendium of Persian Literature in 14th Century
Tabriz

ISBN 978 90 8728 088 8

A.A. Seyed-Gohrab, F. Doufikar-Aerts & S. McGlinn (eds.)

Embodiments of Evil: Gog and Magog. Interdisciplinary Studies of the
'Other' in Literature & Internet Texts

ISBN 978 90 8728 090 1

S. Tabatabai
Father of Persian Verse. Rudaki and his Poetry
ISBN 978 90 8728 092 5

Forthcoming titles in the Iranian Studies Series:

J.T.L. Cheung, The Nartic Epic Tradition. Remnants of Iranian Lore from
the Caucasus



R. Rahmoni & G. van den Berg, The Epic of Barzu as Narrated by Jura
Kamal

S.R.M. McGlinn, Abdul-Baha's Sermon on the Art of Governance
J.T.P. de Bruijn, The Journey of the Faithful to the Place of Return. A

Persian Allegory on the Development of the Human Soul by Sand'i of
Ghazna, Founding Father of Persian Sufism



	One Word - Yak Kaleme
	Table of contents
	ACKNOWLEDGEMENTS
	The Essence of Modernity
	One word
	Index of the references to the Quran
	Backlist Iranian Studies Series:



